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Additional Proverbs from the Pen of Solomon

[bookmark: _Hlk185395244]As we have discussed, the book of Proverbs is broken into Seven different sections. Today we begin SECTION V which extends from 25:1 – 29:27.
Like everything we have read (so far) these proverbs were written by Solomon, but their collection is a little different. This is explained to us in verse 1:
25:1 These also are proverbs of Solomon which the men of Hezekiah king of Judah copied.
25:2 It is the glory of God to conceal things, but the glory of kings is to search things out. 
This proverb serves as the perfect "preface" for the Hezekiah collection, acting as both a theological foundation and a historical signature. The opening word, glory (kābôd), carries the weight of "heaviness" or "splendor." 
Here, we see a fascinating contrast in how that splendor is expressed. For God, glory is found in His transcendence and inscrutability. For the king, however, glory is found in the diligent pursuit of that hidden truth. 
Contextually, this verse illuminates the very labor of Hezekiah’s scribes. During the spiritual reforms of King Hezekiah, his men—likely a committee of priests and scribes—rediscovered these Solomonic sayings that had been "tucked away" and neglected during the apostasy of previous reigns. 
One can imagine the impact on Hezekiah when he first read this specific verse. He would have seen himself and his mission reflected in the text: God had "concealed" this wisdom for a season of judgment, but it was now Hezekiah’s royal "glory" to recover it, transcribe it, and restore it to the people. 
It transformed a period of national decay into a season of "searching out" the riches of their heritage.
APPLICATION: For the believer today, this proverb reframes our approach to the "hidden" things of life—whether they are difficult passages of Scripture or the confusing providences of our daily circumstances. We should not view God's silence or the complexity of His Word as a barrier; instead, see it as an invitation. It is God’s delight to place "riches upon riches" just beneath the surface, waiting for our diligent search.  
CONSIDER: (De 29:29; Pr 2:4-5; Mt 13:44).

Vs 3  As the heavens for height, and the earth for depth, so the heart of kings is unsearchable. 
Here Solomon references highest heights and the lowest depths—to illustrate the vastness of the king’s royal mind. To the ancient Near Eastern mind, the heavens (shamayim) and earth (’erets) represented the physical boundaries of the known universe, yet they remained essentially limitless and beyond human measurement. 
By comparing the "heart of kings" to these cosmic dimensions, the proverb acknowledges the strategic complexity and administrative "depth" required to govern a nation. 
The Hebrew term for "unsearchable," suggests something that cannot be fully probed or "delved into." 
If the heart of a human king is complex, how much more unsearchable is the heart of the King of the Universe? 
We see this theme echoed in Isaiah 55:9, where God declares that His ways are as high above ours as the heavens are above the earth. The Apostle Paul captures this same sense of awe in Romans 11:33. 
The king’s heart is a shallow pool compared to the immeasurable ocean of God’s mercy and wisdom.
APPLICATION: There is a deep comfort in the "unsearchable" nature of our God. Often, we find ourselves frustrated when we cannot trace God’s hand or understand the "why" behind the providential shifts in our lives. His ways are incomprehensible and when we cannot understand His hand, we should trust His heart. 
CONSIDER: (Ps 103:11; Jer 17:9; Pr 20:5).
Vs 4-5  Take away the dross from the silver, and the smith has material for a vessel; 5 take away the wicked from the presence of the king, and his throne will be established in righteousness. 
In this proverb, Solomon employs a metallurgical metaphor to illustrate a fundamental truth. 
The process begins with the "dross", the impurities that naturally contaminate raw silver. In the ancient world, a silversmith would use intense heat to liquefy the metal, allowing the dross to rise to the surface to be skimmed away. Only after this deliberate refining process does the silver become "material for a vessel", meaning a finished product that is both functional and beautiful. 
The proverb then shifts from the refinery to the royal court, applying the physical law to a political and spiritual reality. Just as dross ruins the integrity of silver, the "wicked" (rasha’) corrupt the integrity of the King’s throne. 
To "establish" a throne in righteousness, a leader must be willing to perform the "smelting" work of removing those whose counsel is fueled by self-interest, folly, or malice.
APPLICATION: This passage challenges us to evaluate the "advisors" in our own lives. To a great degree, we become the company we keep. If we allow "dross"—unbalanced, ungodly, or foolish influences—to occupy the inner circle of our hearts and homes, our ability to walk in wisdom will be compromised. 
CONSIDER: (2Tim 2:21; Pr 20:8; Pr 16:12). 

Vs 6-7a  Do not put yourself forward in the king’s presence or stand in the place of the great, 7  for it is better to be told, "Come up here," than to be put lower in the presence of a noble. 
Solomon transitions from the king’s counselors to the conduct of those who enter the royal court. 
The Hebrew verb for "put yourself forward," carries the nuance of "glorifying oneself" or "boasting." To "stand in the place of the great" was a claim to social importance. 
Solomon’s wisdom here is both tactical and character-driven: the man who presumes his own importance risks a public "demotion" that carries a lasting social sting. Conversely, the man who takes a lower station allows the sovereign to be the arbiter of his worth.
This proverb captures a central tenet of Wisdom Literature: the paradox of humility. True honor is not seized; it is bestowed. We see this principle reinforced throughout the biblical narrative.
APPLICATION: In a culture driven by "personal branding" and the constant need to "put ourselves forward" on digital platforms, this ancient wisdom is a necessary correction. 
We often feel that if we don't advocate for our own advancement, we will be overlooked. However, the life of faith requires a radical trust in the providence of God. 
CONSIDER: (Lu 14:7-11; Jas 4:10; Jer 45:5). 

Vs 7b-10  What your eyes have seen 8 do not hastily bring into court, for what will you do in the end, when your neighbor puts you to shame? 9  Argue your case with your neighbor himself, and do not reveal another’s secret, 10  lest he who hears you bring shame upon you, and your ill repute have no end. 
The transition in verse 7 marks a critical shift from the King’s court to the legal court. While modern translations often separate these verses, the Hebrew syntax suggests that the final clause of verse 7, "What your eyes have seen," serves as the formal introduction to the legal warning in verse 8. 
Solomon moves from how one conducts oneself before a king to how one handles a grievance with a neighbor, emphasizing that wisdom is as much about restraint in conflict as it is about humility in promotion.
Here Solomon warns against the impulse of the "hasty" lawsuit. The warning here is centered on the evidentiary weight of "what your eyes have seen." Wisdom literature often cautions that human perception is limited and prone to bias; to rush into a public assembly with a premature accusation is to invite disaster. 
Solomon poses a haunting rhetorical question: "What will you do in the end?" If the legal tide turns and your neighbor puts you to shame, you are left without a defense. 
In verse 9, the Solomon offers a wiser and restorative alternative: "Argue your case with your neighbor himself." The text warns against the temptation to "reveal another’s secret", the private, potentially damaging details of a neighbor's life—as a leverage tactic in a dispute. 
Vs 10 warns that the "ill repute" resulting from such betrayal has "no end." It is a permanent stain on one's character that no court ruling can wash away.
This passage serves as a direct Old Testament foundation for the "Matthew 18 principle." Here Jesus instructs believers to go to a brother privately before involving the wider community. 
APPLICATION: Taking matters to court, especially for believers, must be a final, somber resort rather than a reflexive move for justice. Before seeking a public gavel, wisdom asks us to seek a private conversation.
CONSIDER: (Pr 11:13; Mt 18:15; Mt 5:25). 

Vs 11-12  A word fitly spoken is like apples of gold in a setting of silver. 12  Like a gold ring or an ornament of gold is a wise reprover to a listening ear. 
In these twin proverbs, Solomon moves beyond the mere utility of speech to its aesthetic and moral beauty. The first simile centers on the "word fitly spoken", a phrase that carries the sense of a word spoken "on its wheels"—implying a message that moves smoothly, arrives at the precise moment of need, and perfectly matches the situation and circumstances. 
The imagery of "apples of gold in settings of silver" likely refers to exquisite craftsmanship, perhaps golden fruit embossed upon a silver vessel or tray. This suggests that wisdom is not just about what is said, but the timing and gracious delivery of the message.
The second verse narrows the focus from general speech to the more difficult task of correction. Solomon compares a "wise reprover" to a "gold ring" or a fine ornament. 
However, the proverb adds a vital condition: the beauty of the "jewelry" is only realized when paired with a "listening ear" In the Hebrew worldview, "hearing" is synonymous with "obeying" or "discerning." Without a humble recipient, the most skillfully crafted rebuke loses its luster.
APPLICATION: Wisdom is more than data; it is an art form. Truth can be treated as a blunt instrument; this reminds us that it is a "golden apple." When we deliver correction, we should consider the setting.
CONSIDER (Pr 15:23; Isa 50:4; Col 4:6). 

Vs 13-14  Like the cold of snow in the time of harvest is a faithful messenger to those who send him; he refreshes the soul of his masters. 14 ¶  Like clouds and wind without rain is a man who boasts of a gift he does not give. 
Solomon shifts his focus from the quality of the word to the character of the one who carries it. In verse 13, he employs a sensory metaphor: the "cold of snow" during the harvest. This likely refers to the practice of bringing snow down from Mount Hermon to cool drinks, or perhaps a cool breeze that provides relief during labor. 
The "faithful messenger", meaning steady, reliable, or "amen"—acts as a restorative force. By accurately conveying the message and completing the mission, he "refreshes the soul" of his master.
Solomon describes a man who "boasts" or "praises himself" of a gift he never actually bestows. He is compared to moisture-less "clouds and wind." In an agrarian society, the sight of gathering clouds and the feel of a rising wind were signs of hope. To have the wind and the clouds appear, only to vanish without a drop of moisture, is a devastating deception. This is the "man of vapor," whose promises create an unfulfilled expectation.
APPLICATION: This proverb calls for us to examine our “atmospheric impact” on the lives of others. Are we people who lower the temperature and bring refreshing cool and calm or are we dry and waterless winds?
CONSIDER: (Jude 1:12; Pr 13:17; Pr 25:5).

Vs 15  With patience a ruler may be persuaded, and a soft tongue will break a bone. 
In this verse, Solomon presents a pair of paradoxes that challenge our natural inclinations toward force and immediacy. This proverb teaches that the most effective influence is often the least aggressive.
The first half of the proverb notes that "with patience a ruler may be persuaded." The Hebrew word for patience here literally means "long of nostrils" or "slow to anger." Solomon suggests that success with those in power is not achieved through the volume of one's voice, or the length of the argument, but through patience and endurance.
The second half of the proverb contains one of the most striking metaphors in the book: "a soft tongue will break a bone." To the ancient mind, the "bone" represented the strongest, most rigid part of the human body. The "soft tongue" is a metaphor for gentle speech.
Theologically, this echoes the principle found in Proverbs 15:1, where a soft answer turns away wrath. It suggests that gentleness possesses a "penetrating power" that raw force lacks. 
APPLICATION: This text invites us to reconsider our "weapons" of influence. In a culture that prizes the "mic-drop" moment and aggressiveness, Solomon calls us to a different path, one of patience and gentleness.
CONSIDER: (Pr 15:1; Pr 12:18; Jas 1:19-20).

Vs 16  If you have found honey, eat only enough for you, lest you have your fill of it and vomit it. 
In this verse, Solomon moves from the social dynamics of the court to the visceral reality of the physical body. He uses the most potent symbol of sweetness in the ancient world—honey—to deliver a timeless warning about the limits of human appetite.
"If you have found honey.” In the Ancient world this would have been an amazing find.  
Solomon does not degrade or demean honey. He acknowledges its goodness. Theologically, this affirms that the world God created is full of "sweetness"—physical pleasures, intellectual pursuits, and material successes—that are intended for our enjoyment. The danger lies not in the honey itself, but in the heart of the one who finds it.
The command is precise: "eat only enough for you." This introduces the vital concepts of moderation and self-governance. Solomon warns of a specific physiological and spiritual consequence of abuse: "lest you have your fill of it and vomit it." There is a profound psychological and spiritual law at work here: over-consumption destroys the very pleasure it seeks to prolong. 
APPLICATION: This warning applies to more than food. We live in an age of "endless honey." When we don't set boundaries, these "sweet" things eventually lead to burnout, cynicism, and a "spiritual nausea." As Christians, we are reminded that while earthly honey is good, it cannot satisfy the ultimate hunger. Remember Psalm 34:8. 
CONSIDER: (Pr 25:27; Pr 23:1-3; 1Co 6:12). 

Vs 17  Let your foot be seldom in your neighbor’s house, lest he have his fill of you and hate you. 
Solomon shifts from the sweetness of honey in the preceding verse to the delicate social architecture of friendship. Within this simple proverb is a profound theological and psychological truth: value is often tied to scarcity. 
This verse connects to the broader theme of self-control. Just as Proverbs 25:16 warns that overindulging in honey leads to sickness, verse 17 warns that overindulging in social presence leads to "social nausea." 
The Hebrew verb translated "fill of you" is the same word used for being physically stuffed or gorged. When we fail to respect the private sphere of others, we transform a welcoming home into a place of resentment, eventually turning a friend into one who "hates" us. 
This serves as a practical outworking of the "Love your neighbor" principle (Lev 19:18); true love considers the needs and capacities of the other person above one's own desire for company.
APPLICATION: While marriage is designed for a unique "one flesh" intimacy where presence is constant (Gen 2:24), friendship requires a different rhythm, one that honors the distinctness of the other person's life.  
CONSIDER: (Pr 27:14; 1Th 4:11). 

Vs 18  A man who bears false witness against his neighbor is like a war club, or a sword, or a sharp arrow. 
Solomon shifts from the social nuisance of the overstayed guest to the criminality of the slanderer. The phrase "bears false witness" directly echoes the Ninth Commandment (Ex 20:16). In the legal and communal life of Israel, a witness was not merely sharing an opinion; their testimony was part of the judicial decisions. 
The brilliance of this proverb lies in its escalating weaponry. Solomon compares the liar to three distinct instruments of destruction:
· The War Club: A blunt instrument used for smashing. This represents the "crushing" blow of a lie that destroys a neighbor’s life through brute force.
· The Sword: A weapon for close-combat piercing. It suggests the intimate, sharp betrayal where the victim is within reach.
· The Sharp Arrow: A long-range projectile. This illustrates how a false word can be "shot" from a distance, striking a victim who may not even know who their attacker is or where the attack originated.

By utilizing these metaphors, Solomon reminds us that false words are weapons and they are potentially lethal. 
APPLICATION: When we lie about others, we are doing more than simply "bending the truth." Also, we live in a day and age where social media has massively extended the range of those arrows. 
CONSIDER: (Pr 12:18; Ps 57:4; Jas 3:8). 

Vs 19  Trusting in a treacherous man in time of trouble is like a bad tooth or a foot that slips. 
Solomon turns his attention to the danger of relying on the unreliable. The focus here is on the "treacherous man"—from the Hebrew root bāgad, carries the imagery of someone acting underhandedly or deceitfully. 
The proverb uses two strikingly physical metaphors to describe the experience of relying on such a person during a "time of trouble":
· A Bad Tooth: This is the image of a decayed or broken tooth. In the ancient world, there were few dental interventions; a bad tooth was a source of persistent, throbbing pain. 
· A Foot That Slips: This refers to a foot that is disjointed, out of its socket, or simply unstable. Thus a slip or a dislocation causes the body to collapse at the moment of exertion.

In Wisdom Literature, the "time of trouble" is the ultimate test of one’s foundations. When the pressure of life increases, the treacherous man doesn't just fail to help; he adds his own unique brand of agony to the problem.
APPLICATION: Theologically, this points us toward the necessity of discernment in our associations. There is a specific kind of grief that comes from misplaced trust—a "secondary pain" that often hurts more than the original "time of trouble." This proverb is permission to be discerning; in those we lean on in our “time of trouble.”
Also, unlike the "slipping foot" or the "decaying tooth," Jesus is the one and only true support that never gives way under the weight of our "time of trouble." He is the rock, even in times of trouble. 
CONSIDER: (2Ti 4:10; Pr 13:17; Job 6:14-15). 

Vs 20   Whoever sings songs to a heavy heart is like one who takes off a garment on a cold day, and like vinegar on soda. 
Solomon employs a double-simile to illustrate the point of misplaced cheer.
The "heavy heart" refers not merely to a passing sadness, but to a soul burdened by profound grief or calamity. To "sing songs" to such a person is an act of relational malpractice. The Hebrew term for "sings" (sar) implies a loud, performative melody, an extreme contrast to the quietude of mourning that is appropriate.
The first comparison—taking off a garment on a cold day—highlights the physical vulnerability created by this insensitivity. The second comparison involves the chemical reaction of vinegar when poured onto soda. In the ancient world, this was a vivid picture of violent agitation. 
When the "acid" of a cheerful song hits the "base" of a heavy heart, it does not soothe; it creates a disruptive, fizzing tension that effectively cancels out the usefulness of both elements.
CONSIDER: (Ro 12:15; Ec 3:4; Jas 5:13).

Vs 21-22  If your enemy is hungry, give him bread to eat, and if he is thirsty, give him water to drink, 22  for you will heap burning coals on his head, and the LORD will reward you. 
Solomon here moves from social etiquette to radical ethics, particularly in the Old Covenant, as he addresses the believer’s posture towards our “enemy.” 
The instruction is not merely to tolerate the adversary but to provide for their most basic biological needs. This is a call to active, tangible benevolence that supersedes personal grievance. By meeting these fundamental needs, the wise person mimics the character of God, who demonstrates common grace to all. 
The central difficulty of the passage lies in the vivid imagery of "heaping burning coals" upon the enemy's head. 
While this can be interpreted to mean, giving an enemy food or water, will bring shame upon your enemy and thus “heap burning coals on his head”, it is important to note that this is not the typical tenor of the Proverbs.  
Carrying a pan of live coals on one’s head was a public sign that you had been provided what was needed to restart a domestic hearth. 
Thus, giving your enemy food when he is hungry is akin to giving him coals to restart his hearth. 
The promise that the Yahweh will "reward" the giver is significant. Retaliation creates a feedback loop of escalating conflict; grace introduces a new variable that breaks the cycle and creates a path towards resolution.
APPLICATION: When we choose mercy over retaliation, we align ourselves with the divine economy, and God Himself stands as the guarantor of the transaction. This proverb serves as the direct Old Testament foundation for the New Testament ethic of love. 
CONSIDER: (Mt 5:44-45; Ro 12:20-21; Lu 6:27-28). 

Vs 23  The north wind brings forth rain, and a backbiting tongue, angry looks. 
Solomon opens this proverb with a meteorological observation that serves as a diagnostic tool for human relationships. The phrase "The north wind brings forth rain" presents a slight geographical puzzle, as rain in Israel typically arrived from the west (the Mediterranean). 
However, the Hebrew verb ḥûl suggests a labor pain or a "bringing forth." In the context of the ANE weather patterns, a persistent north wind signaled a change in the atmosphere that inevitably resulted in a downpour. 
Solomon uses this natural inevitability to illustrate a moral certainty: just as certain winds are the precursors to storms, the "backbiting tongue" is the precursor of "angry looks."
APPLICATION: We often treat gossip as a "soft" sin, yet Solomon classifies it as a force of nature—one that produces a climate of hostility.
CONSIDER: (Ps 101:5; Pr 26:20; Jas 3:1-12). 

Vs 24  It is better to live in a corner of the housetop than in a house shared with a quarrelsome wife. 
Here once again Solomon presents a stark, almost humorous contrast. The "corner of the housetop" refers to the flat roof of a typical Near Eastern home, often exposed to the scorching sun, wind, and rain. 
To live in a "corner" suggests a cramped, precarious, vulnerable and lonely existence. Yet, Solomon argues this is preferable to the "shared house" where intimacy and peace are replaced by the relentless friction.
The recurrence of this theme in Proverbs (cf. 19:13, 21:9, 21:19) signals its importance. The home is to be a sanctuary of peace. However, when the atmosphere of the home is defined by strife, it becomes a prison. 
APPLICATION: This proverb invites us to consider if we are making our homes a sanctuary or a place from which our loved ones feel the need to flee. 
CONSIDER: (Pr 19:13; Pr 27:15; Pr 21:19). 

Vs 25  Like cold water to a thirsty soul, so is good news from a far country. 
Solomon employs a vivid, sensory comparison to describe the psychological and spiritual impact of long-awaited good news. The proverb opens with the image of "cold water to a thirsty soul". 
The Hebrew word nepeš, often translated as "soul," carries the visceral meaning of "throat," "appetite," or "being." In context "cold water" was not a common luxury but a life-saving mercy for an exhausted traveler. 
Solomon then pivots to the emotional equivalent: "good news from a far country". In an era before instant communication, news from a distance arrived after long silence and often carried the weight of life or death.
This theme finds its ultimate fulfillment in the New Testament with the very definition of the Gospel (euangelion)—the "Good News." Just as cold water revives the physical frame, the arrival of truth and favor from a distant source revives the human spirit, moving it from a state of anxious "parchedness" to one of satisfied rest.
CONSIDER: (Ps 42:1-2; Ro 10:15; Pr 15:30).

Vs 26  Like a muddied spring or a polluted fountain is a righteous man who gives way before the wicked. 
Here Solomon provides a vivid simile to describe the tragic compromise of integrity. 
By comparing a righteous person to a "muddied spring" or a "polluted fountain", Solomon highlights the devastation that occurs when those called to be sources of life become conduits of corruption. Nothing was worse that finding what you believed to be a source of water, only to be a polluted conduit. 
When the righteous buckle under pressure, they do not merely hurt themselves; they contaminate the very resource the community relies upon for moral and spiritual clarity. 
Of course, Jesus is the true source of living water, the only "Righteous One" who never gave way before the wicked. Even in His trial, He remained the pure fountain. Through Him our muddied lives can be cleansed and as we abide in Him, we can become conduits of that living water.  
CONSIDER: (Jer 2:13; Eze 34:18-19; Jas 3:11-12). 

Vs 27  It is not good to eat much honey, nor is it glorious to seek one’s own glory. 
In this proverb, Solomon uses the sensation of taste to warn against the intoxication of pride. The structure relies on a comparative "better-than" or "just-as" logic, common in Wisdom Literature.
The proverb hinges on the word "glory" (kābôd), which as we discussed in vs 2, literally carries the idea of "weight" or "heaviness." In the biblical mind, someone with kābôd is someone of substance and significance. 
For Solomon: seeking one’s own glory is not "glorious"—it is a hollow weight. There is a linguistic irony here; while honey is literally heavy and sweet, seeking kābôd for oneself makes a person morally "light" and insignificant in the eyes of God.
The word for "seek" means to search out, examine, or investigate. It describes a person who is preoccupied with their own reputation, constantly "mining" for compliments. Solomon says: this behavior is "not good." The weight of glory becomes crushing when we become intoxicated with its sweetness.
CONSIDER: (Pr 25:16; Mt 6:1; Php 2:3). 

Vs 28  A man without self-control is like a city broken into and left without walls.” 
Chapter 25 concludes with a sobering simile. He compares a man lacking self-control to a "city broken into and left without walls." To be without walls was to be defenseless, vulnerable to every passing predator, and subject to the whims of any enemy.
Solomon is suggesting that when we fail to govern our internal world—our tempers, our lusts, or our tongues—the damage isn't just internal. We become a "broken into city."  The lack of self-control (as one example), only serves as the opened door for our arch enemy. 
APPLICATION: Do we have any spiritual breeches in our walls, opened by a lack of self-control?  
CONSIDER: (Pr 16:32; Pr 14:29; Ga 5:25). 
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