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Description automatically generated]Proverbs Chapter 24 (Lesson #25)
Additional Proverbs from the Pen of Solomon

[bookmark: _Hlk185395244]As we have discussed, the book of Proverbs is broken into Seven different sections. 
We finished SECTION I chapters 1-9, some time ago and two months ago we finished SECTION II, which  was the largest section of the Proverbs and extends from 10:1 all the way to 22:16. Also, two months ago we started SECTION III, 30 Sayings of the Wise.  Today we will finish the 30 Sayings of the Wise and we will finish SECTION IV, Additional Sayings of the Wise. 
We have a large number of verses this morning. So, we will go through them briskly, but again, each is worthy of additional consideration.

As a reminder Solomon wrote, in reference to these 30 sayings: 
“17 ¶  Incline your ear, and hear the words of the wise, and apply your heart to my knowledge, 18  for it will be pleasant if you keep them within you, if all of them are ready on your lips.” (Pr 22:17-18 ESV)

(SOTW # 19: Evil Men) 24:1 ¶  Be not envious of evil men, nor desire to be with them, 2  for their hearts devise violence, and their lips talk of trouble. 
In this saying Solomon issues a dual prohibition against the gravitational pull of the wicked. The Hebrew term for "envious" carries the sense of a deep, burning passion or a zeal that desires what another possesses. 
This is a recurring theme in Wisdom Literature—the temptation to look at the apparent prosperity or success of those who operate outside of God’s covenant and feel a sense of longing or missing. 
Solomon takes a step further than mere internal jealousy; he warns against the "desire to be with them", this is a longing for their companionship or their methods. 
The rationale for this warning shifts from the outward success of the wicked to their internal reality. Here Solomon employs a classic Hebrew parallelism, linking the "heart" with the "lips." To envy such a person is to envy a man whose very core is running against Yahweh and actions are committed to the disruption of Shalom.
For the believer, envy of the world is often a symptom of "spiritual amnesia." We forget that while the wicked may appear to have the upper hand in the moment, their internal life is a chaotic storm of "violence" and "trouble." True wisdom is found in being so satisfied with the presence and providence of God that the flashy, violent gains of the world lose their luster.
CONSIDER (Pr 3:31-32; Pr 23:17-18; Ro 12:2).

(SOTW # 20: Stability) 3 ¶  By wisdom a house is built, and by understanding it is established; 4 by knowledge the rooms are filled with all precious and pleasant riches. 
Having warned against the destructive "house" of the wicked, Solomon now pivots to the construction of a lasting house. 
While the imagery evokes the physical labor of a master builder, it serves as a profound metaphor for the architecture of a life, a family, or a community. The "house", keep in mind Hebrew thought is rarely just a physical structure; it represents one’s entire household and future lineage.
The construction begins with the essential trio of biblical intellectualism: Wisdom (chokmah), Understanding (tabuwn), and Knowledge (da‘ath).
· Wisdom is the foundational "skill" or "artistry" of living. It is the ability to take the raw materials of life and shape them according to God’s design.
· Understanding provides the structural integrity—the "establishing" of the house. It is the discernment required to see beneath the surface and verify the status of the walls and foundation.
· Knowledge is the experiential intimacy with truth that "fills the rooms." In the ancient world, knowledge was not simply what you knew, but how you lived it out. 
CONSIDER: (Matt 7:24-27). Also, this passage is a deliberate echo of Proverbs 9, where Lady Wisdom is depicted as having "built her house" and "hewn her seven pillars." It stands in stark contrast to the "house of the foolish woman" which leads to the grave. 

(SOTW # 21: Self-Control) 5  A wise man is full of strength, and a man of knowledge enhances his might, 6  for by wise guidance you can wage your war, and in abundance of counselors there is victory. 
Solomon continues his architectural study of the soul by transitioning from the stability of a "house" to the vitality of a "warrior." 
This proverb shatters the common misconception that wisdom is a passive or a "soft" virtue. Instead, the text asserts that true power is actually a byproduct of chokmah. 
While the world relies on brute force or raw physical power, the man of knowledge "enhances" his might, a word meaning to strengthen, harden, or make secure. In the biblical economy, a sharp mind governed by God’s Spirit is more formidable than a sharp sword.
The imagery then shifts to the battlefield: "for by wise guidance you can wage your war." In the context of "war", it implies that victory is not won by the size of the infantry, but by the quality of the strategy. 
The "abundance of counselors" is not a call for leadership by committee, but a reminder of the humility required for success. 
CONSIDER: (Pr 21:22; Pr 11:14; Pr 15:22).

(SOTW # 22: Strength) 7 ¶  Wisdom is too high for a fool; in the gate he does not open his mouth. 
In this saying of the wise, Solomon opens by a simple statement, wisdom is beyond the reach of the fool. 
The Hebrew text says that “wisdom is too high” the Hebrew word translated high is רָמָה (ramah), meaning “lofty,” “exalted,” or “set beyond one’s grasp.” The issue is not that wisdom hides itself, but that the fool has neither the humility nor the moral capacity to ascend to it. 
The second line sharpens the picture. The gate was the public square of the ancient Near East. To “open one’s mouth” in the gate was to participate in matters of justice and governance. The fool is silent there not because he is modest, but because he has nothing of substance to offer. Wisdom equips a person not only for private righteousness but for responsible participation in the community. 
APPLICATION: Wisdom is not automatic; it must be pursued with humility and obedience. It also reminds us that our private formation shapes our public usefulness. 
CONSIDER: (Pr 14:6; ICor 2:14).

(SOTW # 23: Scheming) 8  Whoever plans to do evil will be called a schemer. 9  The devising of folly is sin, and the scoffer is an abomination to mankind. 
These verses expose the inner life of the wicked person—the one who is always “cooking up” something harmful. The Hebrew describes him as one who “plans to do evil.” The verb translated plans carries the idea of deliberate, strategic planning. This is not impulsive wrongdoing but formulated, intentional mischief. 
Like the old Garmin GPS systems, the schemer is always “recalculating,” always generating new routes toward folly and harm. But unlike a GPS, his recalculations are not neutral, rather they are bent towards evil.  
In Wisdom Literature, names reveal character; what one is called reflects what one has become. A life of plotting evil shapes a public identity of corruption.
Verse 9 deepens the indictment: The word for “folly,” refers to  moral perversity, a stubborn rejection of God’s ways. Even the planning of such folly is itself sin, because sin begins in the heart long before it manifests in action. Proverbs consistently teaches that the heart is the workshop of both wisdom and wickedness; what we meditate on shapes who we become.
The scoffer is the most hardened category of fool in Proverbs. He mocks correction, despises reproof, and spreads contempt wherever he goes. His presence is corrosive to community life. The phrase “abomination to mankind” is striking: his behavior is so destructive that even those who are not righteous find him intolerable. 
APPLICATION: This saying of the wise calls us to examine the quiet movements of our own hearts. What are we “cooking up” in our thoughts? Are we cultivating wisdom or rehearsing resentment, pride, or self-serving plans? 
CONSIDER (Pr 21:24; Pr 15:26; Pr 1:22).

(SOTW # 24: Adversity) 10 ¶  If you faint in the day of adversity, your strength is small. 
Here Solomon provides a warning for those who go out on the battlefield (which by the way is you and I every day). 
The Hebrew verb translated “faint” carries the sense of slackening, losing resolve, or letting one’s hands drop. It pictures a person whose inner fortitude collapses when circumstances become difficult. 
The “day of adversity” is not some special or unique catastrophe but the ordinary pressures, conflicts, and crises that reveal what a person truly is. 
The proverb’s logic when read backwards, becomes an invitation: cultivate strength now so that adversity does not undo us later. 
CONSIDER: 
In the world of Proverbs, “strength” is not primarily physical but moral and spiritual resilience—formed through the fear of the Lord (Prov 1:7), disciplined habits (Prov 3:11–12), and the steady pursuit of righteousness (Prov 10:29). This inner strength is what enables a person to stand firm when life presses hard.

(SOTW # 25: Rescue) 11 ¶  Rescue those who are being taken away to death; hold back those who are stumbling to the slaughter. 12  If you say, "Behold, we did not know this," does not he who weighs the heart perceive it? Does not he who keeps watch over your soul know it, and will he not repay man according to his work? 
This saying of the wise naturally extends the thought of SOTW #24. Strength is not given merely for personal endurance but for the protection of others. 
The verbs translated “rescue” and “hold back” are urgent and active, picturing someone stepping between the vulnerable and the forces that threaten them. The imagery of people “being taken away to death” or “stumbling to the slaughter” evokes situations of injustice or moral ruin. Wisdom refuses to be a passive observer; it moves toward those who are perishing.
Verse 12 exposes the temptation to evade responsibility by claiming ignorance. The excuse “we did not know” is unmasked as a moral evasion. God is described as the One “who weighs the heart” and “keeps watch over your soul,” language that emphasizes His penetrating knowledge and covenantal care. 
The closing question serves as a warning for the righteous. God sees both the suffering of the vulnerable and the response (or lack thereof) of those who could have intervened and He will intervene! This SOTW invites us to consider when God is calling us to step into the suffering of others for their good and God’s glory.
CONSIDER (Pr 82:3-4; Ps 139:1-2; Rom 2:6).

(SOTW # 26: Hope) 13 ¶  My son, eat honey, for it is good, and the drippings of the honeycomb are sweet to your taste. 14  Know that wisdom is such to your soul; if you find it, there will be a future, and your hope will not be cut off. 
In this Saying of the Wise, Solomon employs an analogy centered around taste, to bridge the gap between physical gratification and spiritual formation. 
The passage opens with a command that borders on the indulgent: "My son, eat honey, for it is good." In the ancient Near East, honey was the primary sweetener and a symbol of luxury and divine provision. 
This imagery evokes the biblical description of the Promised Land as a place "flowing with milk and honey" (Ex 3:8). Just as honey provides immediate energy and physical pleasure, Solomon asserts that there are things in creation that are objectively "good" (ṭôḇ) and intended for human enjoyment. 
In verse 14, the metaphor pivots: "Know that wisdom (ḥoḵmāh) is such to your soul." The comparison suggests that what honey is to the physical palate, wisdom is to the inner person (nephesh). 
The use of the verb "know" implies more than intellectual assent; it suggests an experiential "tasting." To know wisdom is to experience its benefits. 
The "payoff" for those who seek wisdom is clearly articulated: "if you find it, there will be a future, and your hope will not be cut off." 
In the immediate context, this refers to a life lived in harmony with God's design, leading to longevity and security. However, theologically, this points toward a hope that transcends the immediate. While the "wicked" find their lamp put out (Pro 24:20), the wise possess a hope that is anchored in the character of God. This finds its New Testament fulfillment in Christ, in whom are hidden "all the treasures of wisdom and knowledge" (Col 2:3), and who provides a "living hope" that can never perish or fade (1Pet 1:3-4).
We often treat spiritual growth as a chore or a strict adherence to a list of "don'ts." Solomon corrects this by reminding us that wisdom is intrinsically satisfying.
CONSIDER (Pr 19:10; Ps 119:103; Pr 16:24).

(SOTW # 27: Resilience) 15 ¶  Lie not in wait as a wicked man against the dwelling of the righteous; do no violence to his home; 16  for the righteous falls seven times and rises again, but the wicked stumble in times of calamity. 
In this "Saying of the Wise," the sage shifts from the sweetness of wisdom to the security of the wise. Here, we see a stark contrast between the predatory nature of the wicked and the supernatural resilience of those who walk in the fear of the Lord (Pro 1:7).
Solomon begins with a forceful prohibition about lying in wait. The imagery is that of a criminal or a beast of prey crouching in ambush. The "dwelling" and "home" represent the person’s entire sphere of existence, their family, their peace, and their livelihood. To attack a man’s home is to attack the stability God has granted him. Solomon warns that this type of calculated malice is the hallmark of the wicked, who actively seeks to disrupt the shalom of the community.
The pivot in verse 16 provides the theological "why" behind the warning: "for the righteous falls seven times and rises again." The "fall" here is not primarily a moral lapse or a "fall into sin," but rather a fall into calamity, suffering, or the traps set by the wicked.
The miracle is not that the righteous man is strong enough to stand, but that he "rises again.” This is a passive-active reality; he rises because he is anchored in Yahweh. 
In contrast, the wicked possess no such buoyancy. When "calamity" strikes, they "stumble" or "are overthrown." Without the foundational support of God's covenant, the wicked have no internal or external resource to withstand the storms of life. Their destruction is not just a setback; it is an ultimate collapse.
CONSIDER (Ps 34:19; Ps 1:6; Ps 37:12-13).

(SOTW # 28: Gloating) 17 ¶  Do not rejoice when your enemy falls, and let not your heart be glad when he stumbles, 18  lest the LORD see it and be displeased, and turn away his anger from him. 
In this Saying of the Wise, Solomon addresses a subtle but pervasive corruption of the human heart: the temptation of finding secret satisfaction in the failure of an adversary. 
Solomon warns, "Do not rejoice when your enemy falls"  The prohibition targets the internal disposition as much as the external expression, the heart should never be "glad" when an opponent stumbles.
The Hebrew term for the Lord’s reaction is particularly striking. Solomon notes that if we gloat, the Lord will see it and it will be ra‘, a word typically translated as "evil" or "wicked." This suggests that finding joy in another’s calamity is not just a social misstep; in God’s kingdom, it is a moral evil. The warning concludes with a startling consequence: God may "turn away His anger from him." The implication is that our sinful arrogance in the face of another's judgment is so offensive to God that it may actually cause Him to pause the discipline of our enemy to address the deeper, more prideful sin within one of His sons.
APPLCIATION: Here Solomon reminds us that we are never more vulnerable to God’s discipline than when we feel superior to the fallen. Wisdom recognizes that we are all but one step away from stumbling. 
CONSIDER (Pr 24:12; Ro 12:19-20; Mat 5:44).

(SOTW # 29: Fretting) 19 ¶  Fret not yourself because of evildoers, and be not envious of the wicked, 20  for the evil man has no future; the lamp of the wicked will be put out. 
In this twenty-ninth Saying of the Wise, Solomon addresses the volatile emotional reactions we often have when we witness the apparent success of those who disregard God's law. He identifies two specific traps for the heart: a righteous-seeming indignation that curdles into sin, and a hidden envy that reveals a lack of contentment in God.
The passage begins with the command, "Fret not yourself because of evildoers." The Hebrew verb used here is ḥā-rāh, which literally means "to burn" or "to be incensed." It is the same root used for the "flaring up" of nostrils in anger. Solomon isn't merely forbidding a mild worry; he is warning against a "boiling" anger that consumes the soul when we see injustice.
The second prohibition is against being "envious" of the wicked. While ḥā-rāh is an outward-facing heat (anger at their sin), qānā’ is an inward-facing hunger (desire for their status). We are susceptible to both: a burning anger because they seem to get away with the evil, and a subtle jealousy because the outcome of their sin(s) appear so profitable—be it wealth, influence, or ease.
Then Solomon goes one step forward and tells us why we should avoid both of these heart attitudes. 
First, because the one who practices evil has no future. Second, because the “lamp of the wicked” will be extinguished. A lamp that was "put out" signified not just darkness, but the end of a household—a legacy cut short. 
APPLICATION: It is easy to justify a burning, boiling anger when we see the wicked prosper, especially when their sin is one, we find personally distasteful. We cloak our anger in "righteousness," yet Solomon suggests that this heat is spiritually dangerous. On the other hand, we may find ourselves looking at the "fame and fortune" of the ungodly and wondering if our devotion to God is worth the sacrifice.
Solomon’s remedy is an eternal perspective. When we are tempted to fret or envy, we must realize we are envying a man on his way to the gallows. Instead of burning with anger or longing for their lifestyle, we should be moved to pity, knowing their light is about to be extinguished.
CONSIDER (Pr 3:31; Pr 23:17; Pr 24:14)

(SOTW # 30: Authority) 21 ¶  My son, fear the LORD and the king, and do not join with those who do otherwise, 22  for disaster will arise suddenly from them, and who knows the ruin that will come from them both? 
Here Solomon establishes dual pillars for a stable life: divine and civil submission. The command to "fear" is used here in a multifaceted sense. Regarding the LORD, it denotes a holy awe and total surrender to His sovereignty. Regarding the king, it implies a respect for the office and the order it maintains.
The warning against joining those who "do otherwise" is a warning against joining "agitators" or "revolutionaries"—those who are chronically restless and seek to subvert established authority.
This passage serves as a wisdom-literature anchor for the New Testament doctrine of submission. Solomon’s instruction finds its ultimate echo in Romans 13:1–2. To rebel against the ordained order without cause is to eventually find oneself rebelling against the Orderer Himself.
CONSIDER (Ro 13:1-2: IPer 2:17; Ecc 8:2).


(ASOTW # 1: Justice) 23 ¶  These also are sayings of the wise. Partiality in judging is not good. 24  Whoever says to the wicked, "You are in the right," will be cursed by peoples, abhorred by nations, 25  but those who rebuke the wicked will have delight, and a good blessing will come upon them. 
After concluding the primary collection of thirty sayings, Solomon pauses, as if by divine afterthought, to include a few additional words of wisdom, additional essential maxims. 
The first of these addresses the character of the judge. The Hebrew term for partiality, vividly describes the act of looking at a person’s status, wealth, or kinship rather than the facts of the case. 
To justify the guilty is to weaponize the legal system against the innocent. The Hebrew word for "right" here is tzaddiq (righteous). When a leader applies the label of "righteous" to the wicked, they fracture the moral fabric of the nation. The consequences described here are expansive: the "peoples" and "nations" will abhor such a person. 
In contrast to the cowardice of partiality, the act of "rebuking" requires courage and a commitment to truth. The promise for the one who confronts evil is "delight" or "pleasantness" that suggests an internal peace and an external favor. While the unjust judge earns the curse of the nations, the upright judge receives a "good blessing." This blessing is implicitly from God, who sovereignly protects those who uphold His standards of equity. 
APPLICATION: As believers, we must resist the temptation to "recognize faces", to give a pass to those we like or those who can benefit us, while holding others to a different standard. 
CONSIDER (Pr 17:15; De 10:17; Tit 1:13).

(ASOTW # 2: Honesty) 26  Whoever gives an honest answer kisses the lips. 
In this short proverb, Solomon elevates the act of truth-telling from simply a moral obligation to an act of deep relational intimacy and honor. The Hebrew construction for "honest answer" implies words that are "straight," "right," or "upright." In a cultural context where a kiss on the lips was a rare and a sign of sincere affection or friendship, Solomon suggests that clarity and honesty are the highest forms of respect.
This proverb resonates with the broader theme that "Righteous lips are the delight of a king" (Pro 16:13). It finds its ultimate fulfillment in the Pauline exhortation to "speak the truth in love" (Eph 4:15). 
APPLICATION: We often withhold the truth under the guise of "not wanting to hurt someone's feelings," but Solomon reminds us that withholding a needed truth is actually an act of relational division. To give a direct, honest answer is to treat the other person with the dignity they deserve as an image-bearer of God. 
CONSIDER (Pr 16:13; Pr 15:23; Eph 4:15).

(ASOTW # 3: Priorities) 27 ¶  Prepare your work outside; get everything ready for yourself in the field, and after that build your house. 
In this highly practical proverb, Solomon addresses the essential wisdom of ordered priorities and sustainable growth. The "field" represents the source of one’s income and sustenance—the agricultural engine of an Ancient Near Eastern household. To "prepare your work outside" is to ensure that the productive capacity of the land is established before investing in the comfort of a "house". 
This principle of "first things first" is a cornerstone of Wisdom Literature and is echoed into the New Testament.
APPLICATION: We often want the "house"—the status, the comfort, the finished product—before we have done the "outside work" of character-building, financial discipline, and spiritual disciplines. This is not merely a lesson in financial planning; it is a call to proper priorities and patient endurance. 
CONSIDER (pr 20:4; Pr 31:16; Lu 14:28-30).
(ASOTW # 4: Integrity) 28 ¶  Be not a witness against your neighbor without cause, and do not deceive with your lips. 29  Do not say, "I will do to him as he has done to me; I will pay the man back for what he has done." 
Here two key issues that impact social stability: the integrity of the courtroom and sanctity of the heart. 
The passage begins with a warning against being a witness against a neighbor without cause. In the Hebrew mindset, hinnam suggests doing it for no reason; acting out of malice rather than a duty to the truth. 
To "deceive with your lips" is not merely a social misstep; it is a subversion of the judicial order designed to protect the vulnerable..
The transition in verse 29 moves from outward legal testimony to the inward motivation of the heart. The prohibited phrase, "I will do to him as he has done to me," represents a direct rejection of the lex talionis (the law of retaliation) as a personal license. While "an eye for an eye" (Lev 24:19–20) was given to civil magistrates to limit excessive punishment, it was never intended to fuel private vendettas. 
APPLICATION: 
In our daily lives, the temptation to "settle the score" often feels like a quest for justice. However, Proverbs reminds us that true integrity is found in the restraint of our tongues and the surrender of our grievances. When we refuse to return evil for evil, we are not being weak; rather we are trusting in the righteous Judge.
CONSIDER (Ex 20:16; Pr 3:30; Pr 20:22).

(ASOTW # 5: Diligence) 30 ¶  I passed by the field of a sluggard, by the vineyard of a man lacking sense, 31  and behold, it was all overgrown with thorns; the ground was covered with nettles, and its stone wall was broken down. 32  Then I saw and considered it; I looked and received instruction. 33  A little sleep, a little slumber, a little folding of the hands to rest, 34  and poverty will come upon you like a robber, and want like an armed man.” 
Here in this final Additional Saying of the Wise, Solomon provides a vivid, firsthand account of a "field" and a "vineyard"—symbols of one’s primary calling and source of provision—that have fallen into ruin. 
The owner is described as a “sluggard”, a character type in Wisdom Literature defined not just by a lack of energy, but by a moral aversion to the demands of reality. He is further identified as a man "lacking sense", literally "lacking heart" or "lacking a center of discernment." 
In the ancient Near Eastern context, a stone wall was the only defense against scavengers and erosion; its collapse indicates a long-term surrender to apathy. The presence of thorns and nettles suggests that the land, once meant for fruitfulness, has reverted to what it would look like with no human stewardship. 
Solomon does not judge the sluggard; he allows the sluggard’s failure to become his own tutor, turning a scene of neglect into a harvest of wisdom for his sons.
The instruction culminates in a hauntingly rhythmic warning against the "lethal little." The sluggard does not usually set out to ruin his life; he simply requests "a little sleep, a little slumber." This is the subtle seduction of procrastination. Wisdom warns that this incremental neglect invites poverty to arrive like a "robber" and an "armed man." The imagery suggests that while laziness is quiet and slow, its consequences are violent, sudden, and destructive. 
CONSIDER (Pr 12:27; Pr 20:4; Pr 13:4). 
CLOSING THOUGHTS: Chapter 24 is loaded with a great deal of practical wisdom and guidance we would do well to meditate on. 
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