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(Lesson #24)

23:1 "You shall not spread a false report. You shall not join hands with a wicked man to be a malicious witness. 2  You shall not fall in with the many to do evil, nor shall you bear witness in a lawsuit, siding with the many, so as to pervert justice, 3  nor shall you be partial to a poor man in his lawsuit. 
This command amplifies the ninth commandment  – “you shall not bear false witness,” (Exod. 20:16). The Hebrew phrase here, shema shav (“false report”), underscores the seriousness of slander or rumor. 
In Israel’s covenant community, truth was not optional—it was foundational to justice. The requirement for two or three witnesses (Deut. 19:15) ensured that accusations could not rest on hearsay. 
This command is not only about courtroom testimony but also about everyday speech: gossip and false reports corrode communal trust. To “join hands” with the wicked is to become complicit in injustice, echoing Proverbs 6:16–19, where “a false witness who breathes out lies” is listed among things the Lord hates.
Vs 2 - Here the text warns against the pressure of the crowd. The Hebrew word אחר (‘achar), means to follow behind, to fall in line with, to be swayed or dragged along. Israel was called to be distinct from the nations, not swept up in mob mentality. 
In modern terms, it condemns the danger of collective injustice—whether riots, mobs, political corruption, or social coercion. Justice in Israel was to be rooted in God’s character, not in majority opinion. 
APPLICATION: This anticipates Jesus’ teaching in Matthew 7:13–14 about the broad road that leads to destruction versus the narrow way of righteousness.
Vs 3 – Here Moses that warns that they are not to favor a poor man in a judicial decision, simply because he is poor. Justice must be impartial, reflecting the nature of God Himself.
The Hebrew idiom “lift up the face” means to show favoritism. While compassion for the poor is commanded elsewhere (Deut. 15:7–11), in the courtroom, justice must not be distorted by pity or bias. 
The principle is clear: truth and righteousness must govern judgment, not social standing. This anticipates the New Testament’s insistence that God shows no partiality (Rom. 2:11), and that His people must reflect that same impartiality.
Vs 4-5  "If you meet your enemy’s ox or his donkey going astray, you shall bring it back to him. 5  If you see the donkey of one who hates you lying down under its burden, you shall refrain from leaving him with it; you shall rescue it with him. 
Vs 4 - This command extends the principle of justice into the realm of everyday compassion. 
The Hebrew word for “enemy” איב (‘oyeb) and “one who hates you” שׂנא (sane’) may carry judicial overtones, yet as Cole in his commentary suggests, the broader application is unmistakable: Israel was to act with mercy even toward adversaries. 
The command echoes the principle of loving one’s neighbor (Lev. 19:18), which Jesus later radicalizes to include loving one’s enemies:  
“43 "You have heard that it was said, ‘You shall love your neighbor and hate your enemy.’ 44 But I say to you, Love your enemies and pray for those who persecute you,” (Mt 5:43-44 ESV)
Returning a lost animal, even to an enemy, reflects God’s concern for righteousness that transcends personal animosity. 
In the Ancient Near Eastern context, livestock was essential for survival—losing an ox or donkey could mean economic ruin. Thus, this law protected livelihood and promoted reconciliation.
Vs 5 - Here compassion is not passive but active. The Hebrew verb עזב (‘azab) (“to leave, forsake, abandon”) is negated—Israel was forbidden to ignore suffering, even when it belonged to an enemy. 
Instead, they were to help in relieving the burden. This anticipates the Good Samaritan parable (Luke 10:25–37), where mercy is shown across social and ethnic boundaries. 
The command also reflects God’s own character. By requiring Israel to assist even those who hate them, the law cultivates humility, breaks cycles of vengeance, and points toward Christ’s teaching about those who show mercy: 
“Blessed are the merciful, for they shall receive mercy.” (Mt 5:7 ESV)
Vs 6-8 "You shall not pervert the justice due to your poor in his lawsuit. 7  Keep far from a false charge, and do not kill the innocent and righteous, for I will not acquit the wicked. 8  And you shall take no bribe, for a bribe blinds the clear-sighted and subverts the cause of those who are in the right. 
Vs 6 - This command revisits the theme of impartial justice, but here the emphasis differs from verse 3. Whereas verse 3 warned against favoring the poor out of pity, verse 6 forbids denying them justice in favor of the wealthy or powerful. 
The Hebrew verb natah (“to bend, stretch, pervert”) conveys the idea of twisting justice for personal gain. The principle is clear: justice must not be bought or sold, but administered in righteousness.
Vs 7 -  The command to “keep far” stresses complete separation from falsehood. Fabricated charges were not to be tolerated within Israel’s courts or community. 
The prohibition against killing the innocent (naqî) and righteous (ṣaddîq) underscores the sanctity of life and the seriousness of judicial responsibility. God Himself declares that He will not acquit the guilty, reminding Israel that human courts are accountable to divine oversight and divine justice. 
I also see here a broader application to the protection of the unborn, since they are the most innocent of all. 
Vs 8 -  The Hebrew word for “bribe” (shochad) literally means “gift” or “present.” While gifts in ordinary relationships could be innocent, in judicial settings they became corrupting influences. 
Bribes “blind” the clear-sighted, clouding moral discernment, and “subvert” the cause of the righteous. This warning appears repeatedly in Scripture (Deut. 16:19; Pro 17:23; Pro 29:4), showing how pervasive bribery was in the ancient world. 
Israel’s judges were to stand apart, reflecting God’s impartiality and holiness. The New Testament echoes this principle, warning against favoritism and greed (James 2:1–9; 1 Tim. 6:9–10).
Vs 9  "You shall not oppress a sojourner. You know the heart of a sojourner, for you were sojourners in the land of Egypt. 
This command is striking in its simplicity yet profound in its implications. 
The Hebrew verb lachatz (“to oppress, afflict, crush”) recalls Israel’s own suffering under Egyptian bondage (Exod. 1:11–14). The term for “sojourner” (ger) refers to a resident alien—someone living among Israel without land rights or tribal inheritance. 
Such individuals were especially vulnerable in the ancient world, often exploited or marginalized. Yet Israel was commanded to treat them with dignity and justice.
The phrase “you know the heart of a sojourner” is particularly rich. The Hebrew word here is nephesh (“soul, life, inner being”), not the usual word for “heart”. This suggests that Israel understood not merely the feelings but the very life-experience of the sojourner. 
Therefore, having lived as oppressed foreigners in Egypt, they were to empathize deeply with those in similar circumstances. This ethic of compassion is rooted in memory: covenant obedience flows from remembering God’s deliverance and extending His mercy to others.
We discussed it earlier, but it is worth repeating, Jesus brought this principal into full bloom:  
27 "But I say to you who hear, Love your enemies, do good to those who hate you, 28  bless those who curse you, pray for those who abuse you.” (Lu 6:27-28 ESV)
Jesus took the negative prohibition of not oppressing the foreigner and amplified it and turned it on its head. Love your enemy!
Vs 10 "For six years you shall sow your land and gather in its yield, 11  but the seventh year you shall let it rest and lie fallow, that the poor of your people may eat; and what they leave the beasts of the field may eat. You shall do likewise with your vineyard, and with your olive orchard. 
This statute introduces the principle of the Sabbath year, extending the rhythm of the weekly Sabbath into Israel’s agricultural and social life. For six years the land was to be cultivated, but in the seventh year it was to “rest” (shamat, “to release, let lie fallow”). This rest was not merely ecological, but theological: the land belonged to Yahweh (Lev. 25:23), and Israel was reminded that they were stewards, not owners.
The purpose was twofold:
1. Provision for the poor – The seventh year allowed the marginalized to glean freely from what grew naturally. This reflects God’s compassion for the needy.
2. Provision for creation – Even the beasts of the field were included, underscoring God’s care for all living creatures.
This law is unique in the Ancient Near East; no other law code mandated a cyclical rest for the land tied to social justice. Israel’s covenant ethic was radically distinct, weaving mercy into the very fabric of every area of life including agriculture and economics.
Two weeks ago, we saw the social shift that occurred every seven years in the release of Hebrew slaves. They were to work for six years and to be released in the seventh. Here we see that the land is to rest every seventh year. 
So that you know, Israel did not keep this law in reference to the resting of the land and here is what we read in II Chronicles: 
20  He took into exile in Babylon those who had escaped from the sword, and they became servants to him and to his sons until the establishment of the kingdom of Persia, 21  to fulfill the word of the LORD by the mouth of Jeremiah, until the land had enjoyed its Sabbaths. All the days that it lay desolate it kept Sabbath, to fulfill seventy years.” (2Ch 36:20-21 ESV)
The Jews would be in Babylonian captivity for 70 years; this according to the Prophet Jeremiah, was to repay for the Land Sabbaths that the nation had failed to obey. 
Pastor said it during the Wednesday evening service two weeks ago, God always gets his man! 
Israel’s failure to follow this statue and give the land its rest determined the certainty and the duration of Babylonian captivity.
But here we see a resting of the ground connected to seven. This will be further expounded in (Lev 25:1-7). 
Equally, we will see an Economic shift every seven years, where creditors would be required to cancel all debts to fellow Hebrews, this is outlined in (Deut 15:1-11).
So, every seven years, slaves were freed, the land rested, and debts were canceled. This was the rhythm of the grace God woven into the life of Israel.
Now I want you to be aware of the "Greater Cycle": The Year of Jubilee
It is also worth noting that these seven-year cycles led to an even larger cycle. After seven cycles of seven years (7 times 7 = 49 +1) was the 50th year and was declared the Jubilee (Lev 25:8–13). This involved:
· The return of all ancestral land to its original family owners.
· Keep in mind, the land was never sold outside the family, but instead it was leased for the remainder of time until the Jubilee. 
· A total release of all Hebrew slaves, regardless of how long they had served.
This serves as a beautiful picture of ultimate and complete restoration, which can only be found in the Messiah.  
One more point, this Jubilee celebration occurred on the 10th day of the seventh month, on the Day of Atonement (Yom Kippur). This was one of the seven festival days outlined in Leviticus 23.
Vs 12 "Six days you shall do your work, but on the seventh day you shall rest; that your ox and your donkey may have rest, and the son of your servant woman, and the alien, may be refreshed. 
This verse connects the agricultural Sabbath year (vv. 10–11) back to the fourth commandment (Exod. 20:8–11), grounding Israel’s rhythm of life in God’s own rhythm of creation and redemption. 
The Hebrew verb shavat here translated “rest” is the root of “Sabbath” (shabbat), emphasizing cessation from labor rather than mere inactivity. 
The purpose of this rest was holistic: not only for Israelite households but also for animals, servants, and even the foreigners dwelling among them. The inclusion of oxen and donkeys highlights God’s concern for creation itself. 
The mention of the servant’s child and the alien underscores the radical equality of Sabbath rest—those at the margins of society were equally entitled to refreshment. The Hebrew word for “refreshed” literally means “to take breath, to be restored,” suggesting renewal of both body and soul.
For a people recently freed from slavery in Egypt, this command was revolutionary. They had known relentless labor without rest; now Yahweh commanded a rhythm of mercy, worship, restoration, and rest. 
The Sabbath was not only a day of physical rest but also a covenant sign pointing Israel back to their Creator and Redeemer (Exod. 31:13).
Vs 13 "Pay attention to all that I have said to you, and make no mention of the names of other gods, nor let it be heard on your lips. 
In the midst of giving covenant instructions, Yahweh issues a solemn warning: Israel must “pay attention” (shamar – “to guard, keep watch, observe diligently”) to His commands. This verb carries the sense of active vigilance, not passive hearing. Israel was to guard the covenant as one guards a treasure, ensuring that obedience was intentional and wholehearted.
The second command is equally striking: “make no mention of the names of other gods.” The Hebrew word shem (“name”) signifies more than a label—it represents identity, authority, and presence. 
To invoke the names of other gods was to acknowledge their supposed power. By forbidding even the mention of their names, Yahweh demanded complete separation from idolatry. Israel’s lips were to be consecrated, devoted to the praise of the one true God. 
Vs 14 - "Three times in the year you shall keep a feast to me. 15  You shall keep the Feast of Unleavened Bread. As I commanded you, you shall eat unleavened bread for seven days at the appointed time in the month of Abib, for in it you came out of Egypt. None shall appear before me empty-handed. 16  You shall keep the Feast of Harvest, of the firstfruits of your labor, of what you sow in the field. You shall keep the Feast of Ingathering at the end of the year, when you gather in from the field the fruit of your labor. 17  Three times in the year shall all your males appear before the Lord GOD. 
Vs 14-15 - Here Yahweh establishes three pilgrimage festivals, later expanded into the full cycle of seven Mosaic feasts (Lev. 23). But it is these three, where all men must appear before Yahweh. 
The first is the Feast of Unleavened Bread, beginning on the 15th of Nisan (Abib), immediately following Passover. This week-long feast commemorated Israel’s deliverance from Egypt, when they departed in haste without time to leaven their bread (Exod. 12:34). 
The command that none appear “empty-handed” underscores that worship was to be accompanied by offerings of gratitude, reflecting God’s provision and redemption.
Vs 16a - The Feast of Harvest, is also known as the Feast of Weeks, later known as Pentecost (from the Greek pentēkostē, “fiftieth”), celebrated fifty days after the offering of firstfruits on the Sunday (day after weekly Sabbath) during Unleavened Bread (Lev. 23:15–21). 
This occurred in the month of Sivan, it marked the beginning of the wheat harvest and acknowledged God as the giver of abundance. 
We have discussed this, but it is worthy of repeating, both biblically as you look at the timeline and in accord with Jewish tradition, the Feast of Weeks became associated with the giving of the Torah at Sinai, linking harvest with covenant revelation.
It is interesting that the giving of the law marked the start of Old Covenant Israel and on the same day on the calendar almost 1500 years later the New Testament church was birthed at Pentecost.  
Vs 16b – The third feast was the Feast of Booths, also called the Feast of Ingathering, and it was celebrated in the seventh month (Tishri). 
It marked the completion of the agricultural year, when all produce was gathered in. Israel was commanded to dwell in temporary shelters (sukkot) to remember their wilderness journey (Lev. 23:33–43). This feast combined thanksgiving for harvest with remembrance of God’s sustaining presence.
Vs 17 - These three pilgrimage festivals required all Israelite men to journey to the tabernacle (later the temple) and to present themselves before Yahweh. This practice reinforced national unity, covenant identity, and communal worship. 
By gathering at the appointed times, Israel acknowledged Yahweh as the true King and Provider.
It is understanding this that explains why Jewish men from everywhere were in Jerusalem at Feast of Weeks, at Pentecost in 33AD. They were required to be there at first outlined here in Exodus 23. Here is how Luke records it: 
“Now there were dwelling in Jerusalem Jews, devout men from every nation under heaven.” (Ac 2:5 ESV)
God had brought these Jewish and Jewish proselytes to Jerusalem to celebrate the Feast of Weeks, but it was on this day, they would hear the gospel in their own language (Acts 2:7-11)!
Vs 18  "You shall not offer the blood of my sacrifice with anything leavened, or let the fat of my feast remain until the morning. 
First, the blood of sacrifice was never to be offered with leavened bread. 
The Hebrew word for leaven, often symbolized corruption, sin, or impurity (Exod. 12:15; 1 Cor. 5:6–8). Because blood represented atonement—the life of the animal given in substitution (Lev. 17:11)—it could not be mingled with what symbolized sin. 
The offering had to remain pure, reflecting God’s holiness and the seriousness of reconciliation.
Second, the fat of the feast was not to remain until morning. The “fat” was considered the choicest portion of the animal, reserved for Yahweh (Lev. 3:16). To leave it overnight would suggest withholding or neglecting what belonged to God. Instead, the offering was to be complete, immediate, and wholehearted. This principle echoes the broader covenant ethic: nothing was to be held back from Yahweh, who had given all to His people. 
APPLICATION: If that principle was true for the Old Covenant Jew, how much truer for the New Covenant believer in Jesus? Are you or I holding anything back? 
Vs 19 "The best of the firstfruits of your ground you shall bring into the house of the LORD your God. "You shall not boil a young goat in its mother’s milk. 
First, Israel was commanded to bring the best of their firstfruits into Yahweh’s house. This offering acknowledged God as the true source of provision and honored Him with the choicest portion. 
The principle of giving the first and best runs throughout Scripture: animals offered had to be without blemish (Lev. 22:20–21), and crops were to be dedicated before personal use (Prov. 3:9). 
This practice pointed forward to Christ, the spotless Lamb of God (John 1:29), who was the Father’s perfect and ultimate offering on behalf of His people. God gave the best all of heaven had to offer!
Second, Israel was forbidden to boil a young goat in its mother’s milk. 
While the exact reason is debated, most scholars agree this prohibition rejected a Canaanite fertility ritual in which milk and meat were combined to invoke agricultural blessing. Yahweh’s command separated Israel from pagan practices, reinforcing covenant holiness. 
On a moral level, the command also rejects the unnatural act of using a mother’s life-giving milk to destroy her offspring. As F.B. Meyer observed, “It was against nature to make the mother an accomplice in the death of her child.”
Vs 20-21 "Behold, I send an angel before you to guard you on the way and to bring you to the place that I have prepared. 21  Pay careful attention to him and obey his voice; do not rebel against him, for he will not pardon your transgression, for my name is in him. 
This is an extraordinary promise! As Israel journeyed toward the Promised Land, Yahweh assured them of divine guidance and protection through His angel (mal’akh, “messenger”). 
The angel would “guard” and “bring” them to the place God had prepared. This is an amazing promise of divine leadership and guidance that would bring them to the place that Yahweh had prepared. 
This anticipates Jesus’ words in John:
“2  In my Father’s house are many rooms. If it were not so, would I have told you that I go to prepare a place for you? 3  And if I go and prepare a place for you, I will come again and will take you to myself, that where I am you may be also.” (Joh 14:2-3 ESV)
APPLICATION: Jesus promised us that He has prepared a place for us and He plans to bring us to that place, where He is.
Just as Israel was led to Canaan, believers are led to the eternal inheritance reserved in heaven (1 Pet. 1:3–5).
Vs 21 - Israel was commanded to heed (shama‘, “listen, obey”) this angel’s voice. The warning is severe: rebellion would not be pardoned, for Yahweh’s name (shem) was “in him.” 
In Hebrew thought, the “name” represents essence and authority. This angel bore the very presence and authority of God. Unlike ordinary angels such as Michael or Gabriel (by the way, God’s name was in their names), this messenger is unique—He carries Yahweh’s name and exercises divine prerogatives, including judgment and pardon. 
I believe, along with many interpreters that this angel is a pre-incarnate manifestation of Christ, the Angel of the LORD, who led Israel and against whom they sinned in unbelief (1 Cor. 10:9).
Vs 22 "But if you carefully obey his voice and do all that I say, then I will be an enemy to your enemies and an adversary to your adversaries. 
Under the Sinai covenant, the relationship between God and Israel was structured around obedience → blessing and disobedience → discipline. 
The message was clear:
· Obey the messenger God sends
· Do all Yahweh commands
· Then Yahweh Himself will oppose their enemies
This is covenantal cause-and-effect. Israel’s national experience of blessing, protection, and prosperity was tied to their covenant faithfulness.
That IS NOT how the New Covenant operates. Under the New Covenant:
· Blessings are not earned by obedience
· Blessings are given in Christ
· Obedience flows from blessing, not toward it
Ephesians 1:3 states: God “has blessed us with every spiritual blessing in the heavenly places in Christ.”
Notice the tense: has blessed — already accomplished, not contingent on performance. This is a fundamentally different covenant structure. Obedience is still important, but it’s the fruit, not the root, of God’s favor.
____________________________________________________________________________________________________________________________________________________________________________________________________________
Vs 23-30  "When my angel goes before you and brings you to the Amorites and the Hittites and the Perizzites and the Canaanites, the Hivites and the Jebusites, and I blot them out, 24  you shall not bow down to their gods nor serve them, nor do as they do, but you shall utterly overthrow them and break their pillars in pieces. 25  You shall serve the LORD your God, and he will bless your bread and your water, and I will take sickness away from among you. 26  None shall miscarry or be barren in your land; I will fulfill the number of your days. 27  I will send my terror before you and will throw into confusion all the people against whom you shall come, and I will make all your enemies turn their backs to you. 28  And I will send hornets before you, which shall drive out the Hivites, the Canaanites, and the Hittites from before you. 29  I will not drive them out from before you in one year, lest the land become desolate and the wild beasts multiply against you. 30  Little by little I will drive them out from before you, until you have increased and possess the land. 31  And I will set your border from the Red Sea to the Sea of the Philistines, and from the wilderness to the Euphrates, for I will give the inhabitants of the land into your hand, and you shall drive them out before you. 32  You shall make no covenant with them and their gods. 33  They shall not dwell in your land, lest they make you sin against me; for if you serve their gods, it will surely be a snare to you."” 
As the chapter closes, Yahweh describes how His angel will go before Israel, leading them into the land of the Amorites, Hittites, Perizzites, Canaanites, Hivites, and Jebusites. This is the language of conquest, but it is also the language of covenant faithfulness: God is promising to act on Israel’s behalf if they walk in obedience.
Yahweh then gives Israel three commands—one negative and two positive—governing how they must conduct themselves when they enter the land.
1. What Israel Must Not Do (v. 24a) – “you shall not bow down to their gods nor serve them, nor do as they do…” This is a direct application of the first commandment. Israel must not adopt the worship practices of the nations they are displacing. 
The danger is not merely political but spiritual: idolatry is the root of covenant unfaithfulness.
2. What Israel Must Do (v. 24b) – “you shall utterly overthrow them and break their pillars in pieces.” Israel is not only forbidden from worshiping foreign gods—they must actively dismantle the structures of idolatry. The altars, pillars, and shrines must be destroyed. Leaving them standing would leave temptation standing.
APPLICATION: How this might apply to our lives? I wonder if we have left any idols standing in our lives.  
3. What Israel Must Do (v. 25a) – “You shall serve the LORD your God.” This is the positive counterpart to the first command. Israel’s loyalty must be exclusive. They are to serve Yahweh alone, the God who redeemed them and who now promises to fight for them. Yahweh’s Promised Blessings (vv. 25b–30). Once again, this is Old Covenant logic: obedience brings tangible, national blessing. What follows is a remarkable list of what Yahweh promises to do for His people if they walk in faithfulness.
1. Provision (v. 25b) “He will bless your bread and your water.” This implies both quality and quantity—a stable, abundant food supply. 
2. Health (v. 25c) - “I will take sickness away from among you.” The diseases common in the land would not cling to them. This is an amazing promise. 
3. Fertility (v. 26) - “None shall miscarry or be barren… I will fulfill the number of your days.” This too is extraordinary. In a fallen world where infertility and miscarriage are tragically common, God promises a unique, supernatural blessing for Israel if they obey. 
These promised blessing were to Israel and contingent on their faithfulness. 
4. Victory (v. 27) - “I will send my terror before you… and make all your enemies turn their backs to you.” God Himself will destabilize Israel’s enemies. Their military success will not be due to superior strategy or power, but divine intervention.
5. Even Nature Will Fight for Them (v. 28) - “I will send hornets before you…” Is this metaphorical? Literal? The text leaves room for both. 
At the end of Joshua, as Joshua gathers the elders and other leaders in Israel and he begins speaking for God. As He is recounting all that God did, he says this in (Jos 24:12). The point is unmistakable: Yahweh Himself will drive out the nations.
6. Gradual Conquest (vv. 29–30) - “I will not drive them out in one year… little by little I will drive them out.” God’s timing is purposeful. A rapid conquest would leave the land empty and vulnerable to wild animals. Instead, God will clear the land at the pace Israel grows into it. This is divine wisdom at work—God is not only giving the land but preparing His people to inhabit it.
APPLICATION: God Often Works “Little by Little.” We often want God to remove obstacles, sins, or struggles all at once. But God is doing more than clearing the path—He is shaping us day by day, moment by moment. He often operates in the “little by little” as we yield to Him.
7. Covenant Purity (vv. 32–33) - Israel must make no covenants with these other nations or their gods. They must not allow them to remain in the land. Why? Because idolatry is contagious. “It will surely be a snare to you.” This is exactly what happens in Judges. Israel compromises, tolerates idols, and eventually serves those idols.
I skipped over verse 31, let’s now grab it. Here Yahweh defines the ideal boundaries of the land He intends to give Israel. These are the broadest borders ever promised in the Torah.
1. The Red Sea — Southern Border
This marks the southern extent of the land, reaching down toward the Gulf of Aqaba.

2. The Sea of the Philistines — Western Border
This refers to the Mediterranean Sea, where the Philistines lived along the coastal plain.

3. The Wilderness — Eastern Border
This is the Arabian desert, stretching eastward beyond the Jordan.

4. The Euphrates — Northern Border
This is the most expansive part of the promise. The Euphrates River lies far north of the territory Israel ever consistently controlled.
But all of this is contingent on… Obedience. 
This brings us to the end of chapter 23 and concludes the additional statutes and rules that Yahweh gave to Moses. Again, Scholars tell us that in total we have 10 words and about 60 rules.  
Next week, we step into one of the most remarkable scenes in the entire book of Exodus—the covenant‑sealing supper. You will not want to miss it. After that, we move into the detailed instructions for the tabernacle. The tabernacle will provide us with picture after picture of the Lord Jesus Christ. As we enter the second half of Exodus, the portraits of Christ begin to multiply and deepen in extraordinary ways.
I encourage you to stay with us—what’s ahead is rich, beautiful, and spiritually significant.
________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________
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