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Description automatically generated]Proverbs Chapter 26 (Lesson #27)
Additional Proverbs from the Pen of Solomon

[bookmark: _Hlk185395244]As we have discussed, the book of Proverbs is broken into Seven different sections. 
We finished SECTION I chapters 1-9, some time ago and a few months ago we finished SECTION II, which  was the largest section of the Proverbs and extends from 10:1 all the way to 22:16. Two months ago, we finished SECTION III, 30 Sayings of the Wise and a very short section, SECTION IV, additional sayings of the wise.
Today we continue in a very unique section, SECTION V which extends from 25:1 – 29:27.
Like everything we have read (so far) these proverbs were written by Solomon, but their collection is a little different. 
Let me read Pro 25:1:
“These also are proverbs of Solomon which the men of Hezekiah king of Judah copied.” (Pr 25:1 ESV)
There are proverbs of Solomon, but they were collected, copied, and added to this book of proverbs by the men of King Hezekiah.
Hezekiah was a king of Judah who reigned (roughly 250 years after Solomon. He was a good king who started well and finished poorly. 
But it was during times of reformation during his reign that these additional proverbs were located and added to the book of Proverbs. 
Today we find ourselves back in this section of proverbs were written by Solomon but added many years after his death by Hezekiah. 
Again, we will only spend about a minute or so on these proverbs but each is a treasure chest within itself!

26:1 ¶  Like snow in summer or rain in harvest, so honor is not fitting for a fool. 
The opening verse of Proverbs 26 introduces a series of observations on the nature of the "fool," this one utilizes vivid agricultural imagery common to Wisdom Literature. 
Solomon utilizes two natural phenomena—snow in summer and rain in harvest—to illustrate a profound spiritual and social inconsistency. 
In ancient Israel, summer was a season of persistent heat and drought; snow was not merely rare, it was physically impossible. Similarly, rain during the harvest was more than a nuisance; it could destroy the season’s crops. 
By using these metaphors, the text suggests that when a fool is elevated, the natural order of the moral world is disrupted.
The Hebrew term for "honor" in this passage is kābôd, a word rooted in the concept of "heaviness" or "weight." In the Old Testament, kābôd is most frequently used to describe the glory and splendor of Yahweh—the intrinsic weight of His holiness and authority. By extension, this dignity is meant to be reflected in those who align themselves with His wisdom. 
When society bestows this "weight" upon a fool, one who is morally deficient and intellectually stubborn, it creates a dangerous imbalance. To give honor to a fool is to validate their folly, effectively "raining" on the harvest. 
True wisdom involves recognizing the inherent dignity of all people while refusing to grant the "weight" of authority and glory to those who live in opposition to God’s design.
CONSIDER:
“It is not fitting for a fool to live in luxury, much less for a slave to rule over princes.” (Pr 19:10 ESV)
“21  Under three things the earth trembles; under four it cannot bear up: 22  a slave when he becomes king, and a fool when he is filled with food;” (Pr 30:21-22 ESV)

Vs 2 ¶  Like a sparrow in its flitting, like a swallow in its flying, a curse that is causeless does not alight. 
Solomon shifts from agricultural imagery to the unpredictable yet purposeful movement of birds to address the nature of the "causeless curse." 
The sparrow and the swallow are known for their restless, darting flight patterns—constantly in motion, fluttering and circling, but never settling without reason. 
Just like those bird’s restless and darting flight patterns, so to a curse that has no cause, a curse that lacks a legitimate moral or judicial reason, will circle indefinitely, unable to find a place to alight. 
While a deserved curse (due to covenantal unfaithfulness) carries weight, a groundless one is impotent. A clear biblical parallel is found in the narrative of Balaam in Numbers 22–24. Despite being hired to curse Israel, Balaam was forced to concede, "How can I curse whom God has not cursed?" (Num 23:8). 
APPLICATION: For the believer today, this verse provides a shield against the fear of man and the "voices" of condemnation that often swirl around us. 
We may encounter "causeless curses" in the form of unfair criticism, malicious gossip, or even the internal "accuser of the brothers." If these words are not grounded in truth or God’s judgment, they have no power to define our identity or alter our destiny.
We must judge between conviction (a word that "alights" to lead us to repentance) and baseless condemnation (a "flitting" word that has no standing in Christ). 
CONSIDER:
“Who shall bring any charge against God’s elect? It is God who justifies.” (Ro 8:33 ESV)
“Christ redeemed us from the curse of the law by becoming a curse for us —  for it is written, "Cursed is everyone who is hanged on a tree" — ” (Ga 3:13 ESV)


Vs 3 ¶  A whip for the horse, a bridle for the donkey, and a rod for the back of fools. 
In this verse, Solomon returns to the character of the fool. The imagery is drawn from the daily realities of an agrarian society: the whip for the horse, the bridle (meteg) for the donkey, and the rod for the fool. 
By grouping the fool with beasts of burden, Solomon makes a sharp theological point: the fool has forfeited the use of his reason—the very thing that distinguishes man from animal—and must therefore be managed by external force rather than internal wisdom.
In the ANE culture, a horse, often used for speed or battle, requires the "whip" to stimulate its movement and keep it focused. The donkey, a more stubborn animal used for transport, requires a "bridle" or bit to steer its direction. However, the fool requires the rod. 
The rod is not merely for guidance; it is an instrument of discipline. Because the fool rejects instruction, he effectively chooses a "language" he can understand, physical consequence. 
The rod mentioned here is not an endorsement of cruelty, but a sober observation of the moral law of cause and effect: if one refuses to learn through wisdom, one will inevitably learn through suffering.
APPLICATION: This proverb serves as a mirror for our own hearts, asking us: How do we respond to God’s correction? There are two ways to be moved by God—by His "still small voice" and the guidance of His Word, or by the "rod" of painful consequences that follow our rebellion.
Now consider how the Lord leads those who are His:
“29  Take my yoke upon you, and learn from me, for I am gentle and lowly in heart, and you will find rest for your souls. 30  For my yoke is easy, and my burden is light."” (Mt 11:29-30 ESV)
CONSIDER ALSO:
“Be not like a horse or a mule, without understanding, which must be curbed with bit and bridle, or it will not stay near you.” (Ps 32:9 ESV)
“On the lips of him who has understanding, wisdom is found, but a rod is for the back of him who lacks sense.” (Pr 10:13 ESV)
“Condemnation is ready for scoffers, and beating for the backs of fools.” (Pr 19:29 ESV)


Vs 4-5 ¶  Answer not a fool according to his folly, lest you be like him yourself. 5  Answer a fool according to his folly, lest he be wise in his own eyes. 
These two verses form the most famous paradoxes in Wisdom Literature. At first glance, they appear to be a blatant contradiction; however, their juxtaposition is a deliberate literary device designed to showcase the very nature of Hokhmah. Wisdom is not merely the rote application of rules, but the sanctified skill of discerning the requirements of the moment.
The "fool" referenced here is not someone with a low IQ, but someone who is morally deficient and spiritually insensitive. 
· The Prohibitive Rule (v. 4): To answer a fool "according to his folly" here suggests adopting his methods—stooping to his level of sarcasm, irrationality, or malice. If you engage a fool on his own terms, you risk a "dignity deficit." By entering his arena, you inadvertently validate his chaotic worldview and, as Solomon warns, you end up "like him yourself." 
· The Corrective Exception (v. 5): Conversely, we are told to answer a fool "according to his folly" to expose it. In this context, "according to" means "as his folly deserves." There are moments where silence is interpreted as acquiescence. If the fool’s nonsense goes unaddressed, he becomes "wise in his own eyes"—a state the Bible considers more hopeless than simple ignorance (Prov. 26:12). In these instances, a sharp, surgical word of truth is necessary to puncture the bubble of his self-delusion.
This "situational" approach to truth-telling is rooted in the Hebrew understanding of the "right word at the right time." We see this tension perfectly modeled in the life of Jesus. When the Pharisees approached him with dishonest traps, he often refused to "answer according to their folly," instead responding with a question that exposed their hearts (Matt. 21:23–27). Yet, at other times, he answered their folly directly and devastatingly to prevent the crowds from being led astray (Matt. 23).
APPLICATION: For the believer, these verses move us away from a "one-size-fits-all" morality and toward a life of deep dependency on the Holy Spirit.
Deciding which verse to apply in a given conflict is a matter of discernment, which James 1:5 promises is available to all who ask. Before engaging in a heated debate—whether at a dinner table or on a digital platform—the wise person stops to ask: "Am I answering to protect my ego, or am I answering to prevent the spread of folly?"
CONSIDER: 
“Do you see a man who is wise in his own eyes? There is more hope for a fool than for him.” (Pr 26:12 ESV)
“To make an apt answer is a joy to a man, and a word in season, how good it is!” (Pr 15:23 ESV)
“Let your speech always be gracious, seasoned with salt, so that you may know how you ought to answer each person.” (Col 4:6 ESV)

Vs 6 ¶  Whoever sends a message by the hand of a fool cuts off his own feet and drinks violence. 
The "fool" (kesil) makes another appearance here, but this time the focus is on his unreliability in a task. Sending a message "by the hand" of such a person is not just a tactical error; it is described as a form of self-sabotage.
· "Cuts off his own feet": This is a metaphor for self-immobilization. In a culture where the "feet" represented one's ability to move, progress, and conduct business, cutting them off meant you had effectively stranded yourself. If your messenger fails to deliver the word, or delivers it wrongly, you have lost your "reach" in the world. 
· "Drinks violence": In Hebrew thought, "drinking" something implies a full internalizing or experiencing of it (similar to "drinking the cup of wrath"). By hiring a fool, you aren't just inconveniencing yourself; you are inviting "violence" or "damage" into your own house. 
In the ANE, a messenger was considered an extension of the sender. Therefore, a fool doesn't just represent himself poorly; he represents the sender poorly. 
APPLICATION: If we delegate a sensitive task to someone who lacks character or "wisdom," we cannot blame them when things fall apart; we have "cut off our own feet."
Christological Connection: Christ is the "Faithful Messenger" (the Word made flesh). Unlike the fool who brings violence, Jesus perfectly represented the Father and brought peace, proving to be the only Messenger who never fails the One who sent Him.
CONSIDER:
“Like the cold of snow in the time of harvest is a faithful messenger to those who send him; he refreshes the soul of his masters.” (Pr 25:13 ESV)
“A wicked messenger falls into trouble, but a faithful envoy brings healing.” (Pr 13:17 ESV)

Vs 7  Like a lame man’s legs, which hang useless, is a proverb in the mouth of fools. 
Once again, Solomon returns to the anatomy of the kesil (the fool)—one who is not merely ignorant but is morally and spiritually dull, actively rejecting the divine order. 
The proverb centers on the imagery of the "lame man’s legs." In the Hebrew, the verb used for "hang useless" suggests a dangling or a lifting that lacks strength; the legs are present, but they are devoid of the power to support or propel the body. Just as these limbs fail to provide movement, a proverb fails to provide real direction when spoken by a fool.
The proverb is intended to be a "dark saying" or a "spiritual pointer" toward ultimate reality, designed to provoke reflection and transformation. However, wisdom literature emphasizes that wisdom is not merely the possession of right information, but the skillful application of truth to life. 
When a fool utters a proverb, there is a profound disconnect. They may possess the vocabulary of wisdom, but because they lack the "Fear of the Lord" (Prov 1:7), the truth they speak remains unintegrated and inert. 
This lack of "traction" finds a theological parallel in the New Testament's warnings against hypocrisy and dead faith. James reminds us that being a "hearer of the word" without being a "doer" is a form of self-delusion (Jam 1:22-25). Similarly, Jesus confronted the Pharisees who honored God with their lips while their hearts (the seat of biblical wisdom) were far from Him (Mat 15:8).
APPLICATION: Merely reciting Scripture or the mastering theological jargon is no substitute for a life surrendered to God. 
CONSIDER:
“Like a thorn that goes up into the hand of a drunkard is a proverb in the mouth of fools.” (Pr 26:9 ESV)
“Fine speech is not becoming to a fool; still less is false speech to a prince.” (Pr 17:7 ESV)
“Why should a fool have money in his hand to buy wisdom when he has no sense?” (Pr 17:16 ESV)


Vs 8  Like one who binds the stone in the sling is one who gives honor to a fool. 
In this seventh proverb of the chapter, Solomon employs a military and mechanical metaphor to illustrate the absurdity of misplacing social or religious "honor" (kabod). 
In the Ancient Near East, the sling was not a toy but a lethal weapon of war, used by shepherds and soldiers alike. Its effectiveness depended entirely on the release; the stone must be free to fly if it is to reach its mark.
To "bind" the stone into the sling is a fundamental subversion of the tool’s design. By securing the stone so it cannot be released, the slinger renders the weapon useless at best and self-endangering at worst. 
Solomon argues that "giving honor to a fool" is an identical categorical error. When honor is bestowed upon a kesil (fool), it disrupts the created order. It is a "bound stone"—a wasted resource that achieves nothing and creates a tension that is eventually bound to snap.
APPLICATION: This proverb challenges us to consider what we celebrate and whom we elevate. In a culture driven by celebrity and "likes," we are often guilty of binding honor to the foolish simply because they are loud or charismatic. 
CONSIDER:
“It is not fitting for a fool to live in luxury, much less for a slave to rule over princes.” (Pr 19:10 ESV)
“Like snow in summer or rain in harvest, so honor is not fitting for a fool.” (Pr 26:1 ESV)

Vs 9  Like a thorn that goes up into the hand of a drunkard is a proverb in the mouth of fools. 
In verse 9, Solomon shifts the metaphor from the useless to the dangerous. 
This proverb illustrates the physical and spiritual peril of wisdom in the hands of the ungodly. The imagery is that of a man numbed by wine who grabs a thorny branch, but because his senses are dulled, he does not realize he is being pierced.
The proverb is inherently sharp; it is designed to prick the conscience and cut through deception. Yet the fool does not even realize the piercing, he is completely numb to it. 
CONSIDER:
“Like a lame man’s legs, which hang useless, is a proverb in the mouth of fools.” (Pr 26:7 ESV)
“Like one who binds the stone in the sling is one who gives honor to a fool.” (Pr 26:8 ESV)
“There is one whose rash words are like sword thrusts, but the tongue of the wise brings healing.” (Pr 12:18 ESV)

Vs 10 ¶  Like an archer who wounds everyone is one who hires a passing fool or drunkard. 
In this proverb, Solomon employs a vivid military metaphor to describe the collateral damage caused by poor leadership and discernment. 
The image is that of a "random archer"—one who draws his bow and lets fly arrows without aim, striking friend and foe alike. To hire a "passing fool" (kesil) or a "drunkard" (shikkor) is to inject chaos into the heart of one's enterprise. 
This warning resonates with the broader themes of Wisdom Literature, which consistently teaches that the company we keep—and the people we empower—shape our destiny (Proverbs 13:20). Just as an undisciplined soldier becomes a liability to his own ranks, a fool in a position of responsibility creates "wounds" that extend far beyond their own personal failure. 
CONSIDER:
“Whoever walks with the wise becomes wise, but the companion of fools will suffer harm.” (Pr 13:20 ESV)
“Whoever sends a message by the hand of a fool cuts off his own feet and drinks violence.” (Pr 26:6 ESV)
“Like vinegar to the teeth and smoke to the eyes, so is the sluggard to those who send him.” (Pr 10:26 ESV)
Vs 11 ¶  Like a dog that returns to his vomit is a fool who repeats his folly. 
Solomon shifts from the military imagery of the previous verse to a really disgusting biological metaphor to illustrate the repulsive nature of habitual sin. 
The "fool" (kesil) described here is not one who lacks intelligence, but one who lacks moral direction and refuses to learn from the consequences of his actions. 
The Hebrew verb for "returns" (shab) is the same word often used for "repentance" or "turning," creating a biting irony: while the righteous man "turns" away from his sin toward God, the fool "turns" back to the very thing that previously sickened him. The imagery is intentionally revolting—designed to strip away the "glamour" of sin and reveal it as a pathetic, self-destructive cycle.
APPLICATION: This verse challenges the "I’ll just do it one more time" mentality by exposing the absurdity of returning to a sin that has already proven its sickening effect.  
CONSIDER:
“What the true proverb says has happened to them: "The dog returns to its own vomit, and the sow, after washing herself, returns to wallow in the mire."” (2Pe 2:22 ESV)
“Crush a fool in a mortar with a pestle along with crushed grain, yet his folly will not depart from him.” (Pr 27:22 ESV) 
“But the path of the righteous is like the light of dawn, which shines brighter and brighter until full day.” (Pr 4:18 ESV)
Vs 12 ¶  Do you see a man who is wise in his own eyes? There is more hope for a fool than for him. 
In a startling rhetorical turn, Solomon identifies a condition more spiritually perilous than even the "folly" he has spent the previous verses attacking. 
 The man who is "wise in his own eyes" suffers from the ultimate cognitive and spiritual blindness: conceit. This individual has erected a fortress of self-sufficiency that renders him unteachable. 
While the "fool" (kesil) is characterized by a lack of discipline and a return to bad habits, he at least occupies a lower rung on the ladder of wisdom. 
The self-conceited man, however, has discarded the ladder entirely, believing he has already reached the summit. Solomon’s verdict is chilling: there is "more hope" for the proverbially hopeless fool than for the man who has replaced the "fear of the Lord" with the worship of his own intellect.
If wisdom begins with humility before God, it ends when a man becomes his own standard of truth. 
APPLICATION: There is a unique danger in the pursuit of "wisdom" and even "religion." The danger of becoming so impressed by our own progress and knowledge that we become uncorrectable. Conceit is the "silent killer" of the spiritual life because it masquerades as maturity. 
We must constantly audit our hearts: Do we still have a "teachable spirit"? Do we welcome correction, or do we meet it with defensiveness and internal scoffing? 

This verse concludes the section on fools. It acts as a "warning label" for the entire previous list, it reminds us that the worst kind of fool is the one who doesn't know he is one.
CONSIDER:
“The fear of the LORD is the beginning of knowledge; fools despise wisdom and instruction.” (Pr 1:7 ESV)
“9 ¶  He also told this parable to some who trusted in themselves that they were righteous, and treated others with contempt: 10  "Two men went up into the temple to pray, one a Pharisee and the other a tax collector. 11  The Pharisee, standing by himself, prayed thus: ‘God, I thank you that I am not like other men, extortioners, unjust, adulterers, or even like this tax collector. 12  I fast twice a week; I give tithes of all that I get.’ 13  But the tax collector, standing far off, would not even lift up his eyes to heaven, but beat his breast, saying, ‘God, be merciful to me, a sinner!’ 14  I tell you, this man went down to his house justified, rather than the other. For everyone who exalts himself will be humbled, but the one who humbles himself will be exalted."” (Lu 18:9-14 ESV)


Vs 13 ¶  The sluggard says, "There is a lion in the road! There is a lion in the streets!" 
In this verse, we see the sluggard’s primary tool for self-preservation: the irrational excuse. He justifies his inactivity by conjuring a scenario of extreme, albeit improbable, danger. 
The "lion" in the streets is a vivid hyperbole. While lions were a genuine threat in the ancient Near Eastern wilderness, they were rarely found prowling the public "streets" or town squares. 
The sluggard takes a grain of theoretical possibility and expands it into a mountain of practical impossibility to avoid the demands of the day.
This passage highlights a core theme of Wisdom Literature: the relationship between work and reality. Wisdom involves seeing the world as it truly is, whereas folly—and specifically sloth—involves creating a "pseudo-reality" to justify one's comforts. 
The sluggard is not merely lazy; he is a master of self-delusion. 
APPLICATION: Today, our "lions" might look like waiting for the perfect timing, needing more information, or overstating the risks of a new venture. 
Wisdom calls us to step out into the "streets" of our calling, trusting that while the world contains risks, the greatest danger is the spiritual atrophy that comes from never leaving the house.
CONSIDER:
“and with all wicked deception for those who are perishing, because they refused to love the truth and so be saved.” (2Th 2:10 ESV)
“The sluggard says, "There is a lion outside! I shall be killed in the streets!"” (Pr 22:13 ESV)
“The way of a sluggard is like a hedge of thorns, but the path of the upright is a level highway.” (Pr 15:19 ESV)

Vs 14 ¶  As a door turns on its hinges, so does a sluggard on his bed. 
Solomon continues his satirical profile of the sluggard.
The image of a door on its hinges is a brilliant observation of a restricted life. A door moves back and forth; it swings, it creaks, and it occupies space—yet it is fundamentally tethered to a single spot. It never actually goes anywhere. 
Similarly, the sluggard is active in his own way—tossing, turning, and adjusting his position—but his "range of motion" is entirely confined to the four corners of his bed. He is busy being idle.
This metaphor exposes the psychological trap of procrastination and sloth. 
In the broader context of Wisdom Literature, life is viewed as a path that requires forward momentum and "walking" with God (Pro 4:18). 
This connects seamlessly to the previous verse (v. 13); his fear of the "lion in the streets" has effectively "bolted" him to his bed. 
CONSIDER:
“9  How long will you lie there, O sluggard? When will you arise from your sleep? 10  A little sleep, a little slumber, a little folding of the hands to rest,” (Pr 6:9-10 ESV)



“1 ¶  Therefore, since we are surrounded by so great a cloud of witnesses, let us also lay aside every weight, and sin which clings so closely, and let us run with endurance the race that is set before us, 2  looking to Jesus, the founder and perfecter of our faith, who for the joy that was set before him endured the cross, despising the shame, and is seated at the right hand of the throne of God.” (Heb 12:1-2 ESV)
“The sluggard buries his hand in the dish and will not even bring it back to his mouth.” (Pr 19:24 ESV)

Vs 15 ¶  The sluggard buries his hand in the dish; it wears him out to bring it back to his mouth. 
Solomon concludes this trilogy of "sluggard sketches" with a portrait that moves from the irrational to the absurd. 
We see a man sitting before a meal, and the simple act of lifting his hand to nourish himself feels like an exhausting labor. 
It is at least interesting to observe that the sluggard is literally worn-out by laziness!
The Hebrew verb for "buries" suggests a deep sinking of the hand, as if the sluggard has become stuck in the very provision meant to sustain him. This is a picture of profound irony: the sluggard is starving in the presence of plenty because he lacks the "follow-through" to complete the most basic task of self-preservation.
The sluggard is not always someone who refuses to start; he is often someone who refuses to finish. He has the "hand in the dish"—meaning he has begun the process—but he lacks the grit to bring the effort to its intended conclusion. 
APPLICATION: We often think of sloth as doing nothing, but  it is also the failure to complete what we have started. It is the unfinished project, the half-read book, or the "intention" to pray that never quite reaches the "mouth" of action. 
This too is an amazing picture of the "Bread of Life." One can be in the presence of the Word (the dish) and even have a hand in it (reading/hearing), but if one does not apply it to the "mouth" of the soul through faith and obedience, they remain spiritually malnourished.
CONSIDER:
“Whoever is slothful will not roast his game, but the diligent man will get precious wealth.” (Pr 12:27 ESV)
“The sluggard buries his hand in the dish and will not even bring it back to his mouth.” (Pr 19:24 ESV)

Vs 16 ¶  The sluggard is wiser in his own eyes than seven men who can answer sensibly. 
In this verse, Solomon moves beyond the physical consequences of laziness—to expose a much deeper issue. 
The Hebrew term used here for the sluggard, ‘āṣēl, describes someone who is not merely inactive, but habitually averse to the effort required for life. 
Here, however, his primary defect is not his lack of motion, but his abundance of pride. He is "wiser in his own eyes", a phrase that serves as a recurring warning in Wisdom Literature against an unteachable spirit (cf. Prov. 3:7).
The irony presented is striking: the man who lacks the discipline to even "bring his hand back to his mouth" (v. 15) believes he possesses a superior grasp of reality. 
The number "seven" is used here as a literary device for completeness or perfection; the sluggard believes his intuition outweighs the collective, refined judgment of a full council of "sensible" men—those who can return a "discreet" or "tasteful" answer. 
APPLICATION: We must be careful not to categorize the "sluggard" only as the man who refuses to get out of bed. In a modern context, this laziness often manifests as intellectual and spiritual apathy. It is far easier to form an opinion based on a "gut feeling" or a headline than it is to do the hard work of searching the Scriptures and listening to the counsel of the godly. 
When we become unteachable, we have entered the sluggard’s territory. 
CONSIDER: 
“Do you see a man who is wise in his own eyes? There is more hope for a fool than for him.” (Pr 26:12 ESV)
“Be not wise in your own eyes; fear the LORD, and turn away from evil.” (Pr 3:7 ESV)
“The way of a fool is right in his own eyes, but a wise man listens to advice.” (Pr 12:15 ESV)

Vs 17 ¶  Whoever meddles in a quarrel not his own is like one who takes a passing dog by the ears. 
Solomon utilizes a vivid and jarring simile here to illustrate the folly of unnecessary intervention. 
To a modern reader, "grabbing a dog by the ears" might sound like a minor risk involving a household pet, but in the Ancient Near East (ANE), dogs were rarely domesticated companions. The Hebrew term keleb typically referred to semi-wild scavengers that roamed the streets and outskirts of the city—aggressive, territorial, and often diseased. 
To seize such this animal by the ears is an act of sheer madness; it is a provocation that leaves the agitator in a precarious "no-win" scenario. Once you have the dog by the ears, you cannot safely hold on, and you certainly cannot safely let go.
The core of the warning lies in the word "meddles", which carries the sense of becoming "enraged" or "incensed" by a conflict that does not belong to the individual. 
In the context of Wisdom Literature, this is a violation of the boundary between being a peacemaker and being a busybody. By inserting oneself into a "quarrel not his own", the meddler assumes responsibility for a conflict they did not start and cannot control. 
Like the man clutching the wild dog, the meddler quickly finds himself trapped by the very anger he sought to manage, now becoming the primary target of the animal’s—or the litigants'—fury.

APPLICATION: We need wisdom to be able to distinguish between advocacy (standing up for the oppressed) and interference (inserting our ego into a private conflict). Before we "grab the ears" of a passing argument, we must ask if we are prepared for the inevitable bite. 
True wisdom knows when to walk past a quarrel, entrusting the outcome to the parties involved and to the Lord, rather than assuming a burden that was never meant for our shoulders.
CONSIDER: 
“It is an honor for a man to keep aloof from strife, but every fool will be quarreling.” (Pr 20:3 ESV)
“8 ¶  do not hastily bring into court, for what will you do in the end, when your neighbor puts you to shame? 9  Argue your case with your neighbor himself, and do not reveal another’s secret,” (Pr 25:8-9 ESV)
“The beginning of strife is like letting out water, so quit before the quarrel breaks out.” (Pr 17:14 ESV)

Vs 18-19 ¶  Like a madman who throws firebrands, arrows, and death 19  is the man who deceives his neighbor and says, "I am only joking!" 
In this striking simile, Solomon pivots from the social nuisance of the meddler to the genuine danger of the deceptive "joker." 
The "madman" described here refers to someone who has lost all moral and mental restraint—a person acting with chaotic, lethal intent. 
Solomon argues that the person who deceives a neighbor and then attempts to retreat behind the shield of a "joke" is just as destructive as a lunatic launching flaming missiles into a crowd.
The Hebrew word for "deceives" implies more than a harmless prank; it carries the weight of betrayal or being misled to one's detriment. 
In the Wisdom tradition, words are not toys; they are instruments of life and death (Prov. 18:21). To use them to harm a neighbor and then claim "humorous intent" is to play with fire while pretending there is no heat.
CONSIDER:
“There is one whose rash words are like sword thrusts, but the tongue of the wise brings healing.” (Pr 12:18 ESV)
“Therefore, having put away falsehood, let each one of you speak the truth with his neighbor, for we are members one of another.” (Eph 4:25 ESV)
“Let there be no filthiness nor foolish talk nor crude joking, which are out of place, but instead let there be thanksgiving.” (Eph 5:4 ESV)

Vs 20 ¶  For lack of wood the fire goes out, and where there is no whisperer, quarreling ceases. 
Solomon utilizes an elementary law of nature to illuminate a profound truth about human relationships. The proverb begins with an observation that requires no explanation to an ancient or modern audience: a fire cannot sustain itself without fuel. When the supply of wood is exhausted, the fire simply dies out on its own.
The brilliance of the proverb lies in the second half of the parallel structure, where Solomon identifies the exact "fuel" that keeps relational conflict burning: the "whisperer." 
The whisperer is a talebearer, a gossiper, or a secret slanderer. In the context of Wisdom Literature, the whisperer quietly drops poisonous words into the ears of others, ensuring that the embers of a dispute remain red-hot. 
Solomon’s spiritual lesson is clear: If you remove the source of the gossip, the argument will naturally starve to death, just like a fire deprived of wood.
APPLICATION: By refusing to listen to or repeat a whisper, we cut off the fuel supply, allowing peace to return naturally to the environment.
CONSIDER:
“A dishonest man spreads strife, and a whisperer separates close friends.” (Pr 16:28 ESV)
“Drive out a scoffer, and strife will go out, and quarreling and abuse will cease.” (Pr 22:10 ESV)
“Whoever covers an offense seeks love, but he who repeats a matter separates close friends.” (Pr 17:9 ESV)


Vs 21  As charcoal to hot embers and wood to fire, so is a quarrelsome man for kindling strife. 
Here Solomon constructs a three-part analogy to illustrate how certain behaviors act as natural catalysts for chaos. 
While the previous verse focused on the fuel that sustains an existing conflict (the whisperer), this proverb shifts the focus to the ignition source—the person who actively initiates and accelerates the friction. 
Solomon uses two everyday examples to deliver his moral conclusion.
The first example is "charcoal to hot embers." In the ancient world, charcoal was used to achieve a steady, intense heat, especially for metallurgy or cooking. If you place fresh black charcoal onto dormant, dying embers, you instantly revive the heat and intensify the glow. 
The second example is "wood to fire," a pairing that highlights basic combustion. You cannot have a roaring fire without the raw material of wood.
Solomon then delivers the punchline: "so is a quarrelsome man for kindling strife." The "quarrelsome man" is not just an innocent bystander caught in a difficult situation; he is an argumentative person whose very presence acts like throwing dry timber and charcoal onto a spark. 
He possesses a personal chemistry that takes a minor disagreement and naturally kindles it into a raging, destructive blaze. Just as you cannot have a charcoal fire without charcoal, Solomon implies that you rarely have systemic, chronic strife without a contentious personality driving it.

Together: Verses 20 and 21 work as a deliberate pair. Verse 20 shows how a conflict dies when you remove secret gossip (the passive fuel), while verse 21 shows how a conflict explodes when you add an overtly argumentative person (the active catalyst). 
CONSIDER:
“A hot-tempered man stirs up strife, but he who is slow to anger quiets contention.” (Pr 15:18 ESV)
“A man of wrath stirs up strife, and one given to anger causes much transgression.” (Pr 29:22 ESV)
“A dishonest man spreads strife, and a whisperer separates close friends.” (Pr 16:28 ESV)

Vs 22  The words of a whisperer are like delicious morsels; they go down into the inner parts of the body. 
Solomon revisits the "whisperer" in this verse, shifting the imagery from a destructive forest fire (v. 20) to an intimate psychological hazard. 
This proverb utilizes a potent dietary simile to issue a warning about how our minds naturally process malicious information. 
The phrase "delicious morsels" translates a Hebrew word only used twice in the entire Old Testament, interestingly enough the other place is Proverbs 18:8, which is the exact same proverb! It seems to refer to choice, dainty foods or sweet delicacies that are effortless to swallow. 
It seems what Solomon is observing is a dark reality of human nature: we possess an innate appetite for gossip. The secret words of a slanderer are not treated like bitter pills that we spit out; instead, they taste like "delicious chocolates"—sweet, enticing, and eagerly consumed.
However, the core design of the proverb relies on the reader supplying the unstated consequence of this consumption. The second half of the parallel structure notes that these morsels "go down into the inner parts of the body." 
The unstated warning is found in the digestion. While a delicious morsel tastes sweet in the mouth, once it enters the system, it becomes a permanent part of the individual. Gossip is not a superficial, passing amusement. Once we listen to a whisperer, that toxic information drops into our subconscious, altering our perceptions, breeding suspicion, and quietly wreaking havoc on our relationships. 
APPLICATION: This verse serves as a direct challenge to the consumer of gossip. True wisdom recognizes that the sweetness of a secret rumor is a trap, and it exercises the discipline to refuse the meal before it has a chance to settle in our souls.
CONSIDER:
“The words of a whisperer are like delicious morsels; they go down into the inner parts of the body.” (Pr 18:8 ESV)
“Whoever goes about slandering reveals secrets; therefore do not associate with a simple babbler.” (Pr 20:19 ESV)
“More to be desired are they than gold, even much fine gold; sweeter also than honey and drippings of the honeycomb.” (Ps 19:10 ESV)
“How sweet are your words to my taste, sweeter than honey to my mouth!” (Ps 119:103 ESV)

Vs 23 ¶  Like the glaze covering an earthen vessel are fervent lips with an evil heart. 
Solomon introduces a striking simile to expose the deceptive nature of human speech. The Hebrew text offers a brilliant linguistic texture here: what the ESV translates as "glaze" is which literally translates to "silver dross" or a silver oxide glaze. 
Through archeological and linguistic insights, scholars note that this refers to a cheap glaze—a byproduct of refining silver—that was brushed over common, inexpensive earthenware). When fired, this glaze gave a coarse clay pot the brilliant, shimmering appearance of solid, precious silver. It created an illusion of high value, utterly masking the real product. 
In the same way, Solomon argues, "fervent lips"—speech that is passionate, smooth, flattering, or intensely persuasive—can artificially cover an "evil heart." The lips are "on fire" with apparent passion or affection, mirroring the literal firing process of the glaze in the kiln, yet the fire is a counterfeit warmth.
The contrast is stark: the lips are on fire and gleam like silver, but the interior reality is corruption. 
APPLICATION: For the believer, this proverb reminds us to exercise discernment, reminding us that we must not measure the value of a person’s character solely by the shine of their rhetoric. 


CONSIDER:
“24 ¶  Whoever hates disguises himself with his lips and harbors deceit in his heart; 25  when he speaks graciously, believe him not, for there are seven abominations in his heart; 26  though his hatred be covered with deception, his wickedness will be exposed in the assembly.” (Pr 26:24-26 ESV)
“The one who conceals hatred has lying lips, and whoever utters slander is a fool.” (Pr 10:18 ESV)
“A lying tongue hates its victims, and a flattering mouth works ruin.” (Pr 26:28 ESV)

Vs 24-26 ¶  Whoever hates disguises himself with his lips and harbors deceit in his heart; 25  when he speaks graciously, believe him not, for there are seven abominations in his heart; 26  though his hatred be covered with deception, his wickedness will be exposed in the assembly. 
Here Solomon describes some who plays the role of someone they are not. The phrase "disguises himself" carries the sense of making oneself unrecognizable or deliberately playing a part. 
The hater disguises himself with his "lips," layering superficial cordiality over deep-seated hostility. While the exterior presentation is carefully engineered, the interior reality is entirely predatory: he "harbors deceit" deep within his "heart" (lēb). 
Furth in Vs 25 we see this person may speak “graciously” (warm, charming, and friendly), but Solomon warns "believe him not." 
Then we learn that behind the gracious speech is a heart filled with (the number seven) abominations! In Hebrew numerology, the number seven signifies completeness.
To say his heart holds seven abominations means he is thoroughly, comprehensively corrupted; his deceptive words are not a minor lapse in judgment, but the overflowing exhaust of a completely toxic inner life. 
Then Solomon provides the warning in Vs 26: In spite of sophisticated concealment strategies, his evil will be uncovered. 
God ensures that hidden malice cannot remain subterranean forever. The venue of this exposure is the "assembly" the public gathering of the community where legal judgment is rendered and communal accountability is enacted. 
This reminds us of the words of our Savior: 
“Nothing is covered up that will not be revealed, or hidden that will not be known.” (Lu 12:2 ESV)
APPLICATION: This proverb not only calls for discernment, but it calls for self-reflection.  True wisdom, “the wisdom from above is first pure, then peaceable, gentle, open to reason, full of mercy and good fruits, impartial and sincere.” (Jas 3:17 ESV)
CONSIDER: 
“16  There are six things that the LORD hates, seven that are an abomination to him: 17  haughty eyes, a lying tongue, and hands that shed innocent blood, 18  a heart that devises wicked plans, feet that make haste to run to evil, 19  a false witness who breathes out lies, and one who sows discord among brothers.” (Pr 6:16-19 ESV)
“Do not drag me off with the wicked, with the workers of evil, who speak peace with their neighbors while evil is in their hearts.” (Ps 28:3 ESV)
“Everyone utters lies to his neighbor; with flattering lips and a double heart they speak.” (Ps 12:2 ESV)

Vs 27 ¶  Whoever digs a pit will fall into it, and a stone will come back on him who starts it rolling. 
Here Solomon introduces a pair of practical proverbs to illustrate a foundational law of the moral universe: the self-destructive nature of malice. 
At first glance, these images appear to be simple warnings about workplace or hunting accidents. However, Wisdom Literature elevates these practical physical realities into a profound spiritual principle of intrinsic retribution—what is often biblically understood as reaping what one sows.
The two halves of the verse are not merely repetitive; they form a poetic parallelism that reinforces the absolute certainty of divine justice. 
The traps we construct for others—whether through gossip, corporate sabotage, or relational manipulation—frequently become the very instruments of our own undoing. 
This is not because of blind luck or karma, but because God has woven a moral cause-and-effect framework into the fabric of creation. 
The Hebrew phrasing implies a momentum that cannot be recalled once initiated. The one who exerts immense effort to push a heavy boulder up a hill with the intent to crush another will eventually find themselves exhausted, trapped, and ultimately flattened by the gravity of their own malice as the stone hurtles backward.
This theme of reaping and sowing resonates across the canon of Scripture. 
APPLICATION: This proverb invites the believer to examine the hidden motives of their heart. When we harbor resentment or scheme to undermine a colleague, friend, or a neighbor, Wisdom warns us that we are actively digging our own grave. Sin, by its very nature, is a boomerang. 
The gospel frees us from this exhausting, destructive cycle. Instead of expending our energy setting traps or pushing stones of retaliation, Christ models a radical alternative: laying down our lives for others.
The Ultimate Pit and Stone: Satan and the religious authorities engineered the ultimate trap (ultimate pit)—the cross—to destroy Jesus. Yet, in a spectacular display of divine irony, the cross became the very instrument that defeated sin and death!
Furthermore, the stone meant to seal Jesus in the grave was rolled away, vindicating the Righteous One.
CONSIDER:
“He who digs a pit will fall into it, and a serpent will bite him who breaks through a wall.” (Ec 10:8 ESV)
“15  He makes a pit, digging it out, and falls into the hole that he has made. 16  His mischief returns upon his own head, and on his own skull his violence descends.” (Ps 7:15-16 ESV)
“Do not be deceived: God is not mocked, for whatever one sows, that will he also reap.” (Ga 6:7 ESV)


Vs 28 ¶  A lying tongue hates its victims, and a flattering mouth works ruin. 
Here this chapter ends with a diagnosis of deceptive speech (lying and flattery). This proverb pulls back the veil to reveal that harmful words are never merely accidental—they are a direct overflow of the heart. 
The first half of the proverb lays bare the true motivation behind deceit. Solomon’s choice of vocabulary here is exceptionally visceral. The Hebrew word translated as "victims" is the noun dak (דַּךְ), which originates from a root meaning to be utterly crushed, broken, or physically shattered. 
By utilizing this specific term, Wisdom presents a graphic, terrifying portrait of the anatomy of a lie. Falsehood is not a minor relational misdemeanor, it is an act of violent animosity. The liar does not merely distort the truth; they harbor a deep-seated hatred that seeks to physically and emotionally fracture the person they are lying to or about. 
The second half of the verse shifts its gaze to a subtler, yet equally lethal weapon, flattery. While a bold lie attacks its victim from the front, flattery acts as a Trojan horse, undermining them from within. 
The Hebrew word for "ruin" here is a hapax legomenon (a word that appears only once in the entire Hebrew Bible). It refers specifically to a stumbling block, a slippery precipice, or an occasion for a catastrophic fall. 
Flattery is designed to puff up the recipient’s ego, blinding them to reality and pushing them toward a relational or spiritual cliff. It mimics the language of affection, but its final accomplishment is always absolute devastation. 
The Johannine Contrast: 
“You are of your father the devil, and your will is to do your father’s desires. He was a murderer from the beginning, and does not stand in the truth, because there is no truth in him. When he lies, he speaks out of his own character, for he is a liar and the father of lies.” (Joh 8:44 ESV)
This diagnosis of Satan by Jesus perfectly mirrors Solomon’s link between a lying tongue and the "crushing" (murderous intent) of hatred.
CONSIDER:
“A man who flatters his neighbor spreads a net for his feet.” (Pr 29:5 ESV)
“21  With much seductive speech she persuades him; with her smooth talk she compels him. 22  All at once he follows her, as an ox goes to the slaughter, or as a stag is caught fast 23  till an arrow pierces its liver; as a bird rushes into a snare; he does not know that it will cost him his life.” (Pr 7:21-23 ESV)
“and, as shoes for your feet, having put on the readiness given by the gospel of peace.” (Eph 6:15 ESV)
Proverbs chapter 26!
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